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To begin with, it would not be useless to acknowl-
edge the distinction between philosophical thinking and
political thought.

While doing so, it is my conviction that this distinc-
tion is a furtive way of revealing the unity of different
spheres. The purpose of both researches is truth but
when passing from philosophical thinking to the area of
political thought, the meaning of truth is shifted in a
subtle way. Therefore the world of philosophical insights
and the reality of political acts are far from being the
same. Such distribution is wedded by the discovery of at
least two faces of truth: philosophical truth, the truth in
itself, as an accordance of actual state of things and
events with its cognitive reflection in human mind, and
political truth being indifferent to the actual situation but
expressing the thought of the majority of the people. So
philosophical thinking turns into political thought be-
cause of changing the meanings of truth.

Political thought, oriented to find the truth as of a
will of overwhelming majority does not merely imply de-
nial of the philosophical sense of subject-object relation,
just the opposite: there is a deeper and more unselfish
motive for political ambition to make a statement, which
is suitable for others to destroy the direct causal link
between mind and object, to purify the phenomenon of
thinking and orient it to an internal, intersubjective truth.

This way of thinking evidently has an intentional
structure which means that it always strives to go be-
yond itself in order to find something alien for its subjec-
tive essence that is objective existence.

Thus the discovery of the intentionality of the cog-
nitive act supports the belief in the world of objects and
the process of thinking might reflect these objects. To
put it differently, intentionality refers to the idea of ad-
equacy between internal and external. Indeed, this is a
miraculous correspondence, for there is no causal pat-
tern of connecting subjective ego with corporeal matter
of things; the physical laws and the mental ideas are not
in contact like cause and effect, nevertheless, thanks to
intentional structure of being, there is correspondence
between them, which makes it possible to actually un-
derstand the world.

Political thought is worth considering as a purpose-
ful process, which goes beyond the individual mind,
though keeps the body-mind distinction. It reaches ob-
jectivity not in the direct way, connecting thought with
physical object, but by round-about way. Political thought
goes beyond itself and at the same time does not over-
step its limit of subjectivity, for there is no logical bridge
between subject and object. Thus it goes but does not
go beyond itself, which means that here the thinking
creates an alien, different object within itself and eventu-
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ally the sameness of the subjective self, thanks to inten-
tionality, turns into the sense of otherness. This dialecti-
cal process of unity of self-being and otherness by
changing the sense of the self within subjectivity means
that political thinking reveals the individual essence of
person thanks to self-alienation and relation to the other
person. Hence, the political person gets the thinking to
confirm the reality of other person which, in his turn, by
the self-intentionality, comes back to the reality of the
first person. Therefore, the individual person needs po-
litical thinking to establish his real existence within its
subjective essence.

But it is here that we encounter difficulties. To speak
more precisely, relation of two individuals is not suffi-
cient to establish personal existence. The thing is that
the intentionality is not a reversible phenomenon and the
other person on his way of purposeful thinking cannot
return to the first person. The other person needs the
third person, the latter needs the fourth person and so
on… This endless relation is confined by the idea of
society, which embodies all real and possible people need-
ing each other to establish their own existence. Only the
realization of the idea of society, which is an
intersubjective entity of existentially bound people, is
the sufficient basis for the establishing of my own self.
Thus,the society is thought to be the existential basis of
an individual person. Personal relations leading to the
integrity of new social wholeness do not erase the indi-
vidual freedom and uniqueness of a person, right on the
other way round: it is the freedom of the individual being
that makes possible to integrate separate members in a
society. Thus, the process of differentiation leads us to
the unity of the society. But if the society established
the existence and revealed the essence of personal unique-
ness it would have the feature of individuality and in
this case is to be open to the other system of human
relations. So the society, existentially establishing the
person, is an individual and open wholeness.

Openness is the phenomenon of both, individual
being and social system, and we are in readiness of wait-
ing for the unattainable aim of individualization of being.
Here I can not help evaluating such an endless chain as
a tendency of grasping the cosmological idea of the world
as a subjective being, and hence, the political way of
thinking, despite confining with various political systems,
has wide perspective of unfolding from the uniqueness
of personal ego to the subjectivity of the total world.
Open society, on this way of development, plays the
part of an ultimate goal of this process. Open society
presents the general integrity of human interactions and
simultaneously shows its individual, indivisible nature.

Now it is high time I retired from the sociological point
of view and glanced at political thought in terms of aes-
thetics. Indeed there is a furtive but deep connection be-
tween art and sociology. Political reality and artistic world,

both areas have conditional nature. Artistic creative work
looks like political thinking, for the primordial task of both
activities is to establish the individual being of person
through the relation of other being; but the latter arises
not as a real person but as an ideal structure of otherness,
unfolding endlessly on the basis of the idea of open soci-
ety. Aesthetically it means the existence of artistic hero
and the relation between an author and a personage seems
to fall short of the ideal link of self and otherness in politi-
cal thinking. Both political truth and artistic truth have
similar faces, different from absolute, philosophical truth;
it is called ‘the truth within the situation’. Finally, both
political as well as artistic truth pretend to coincide with
philosophical truth, for the process of self-alienation (aes-
thetically or sociologically) attaches to human activity the
sense of subject-object relation.

Now let us consider the problems emerging in mod-
ern society in the light of a new paradigm of 20th cen-
tury thinking. It is the awareness of entity of art and
nature as the heart of the life phenomenon. All the
achievements of contemporary art, literature, modern
physics, post-modern philosophy, phenomenology etc,
have emerged from the wholeness of life, implying that
everything is alive, for there is nothing beyond the pro-
cess of individualization of the world. Here life is thought
in an extremely wide sense, as a realization of the idea of
self being, but in its new shade, that it is the intercon-
nection of all the things (including human being) which
creates the uniqueness of being and in its endless set of
relations refers to the universe as a top point of personal
existence. It is important to take into account that the
wholeness, mentioned above, is compatible with the du-
ality of spirit and matter, eventually leading us to the
many-world universe. Thus the universe as a subject is
one and indivisible, and at the same time is objectively
plural. Such weirdness of the new paradigm demands an
alternative style of thinking connecting the various fields
of human activity: political thought, artistic creativeness,
scientific research, psychology, sociology… Although
each of the realm is stipulated, they merge altogether in a
stream of philosophical thinking.

With respect to an analogy between art and sociol-
ogy it is worth considering the way of impressionistic
manner of painting and the emergence of social contract
in the history of political thought. I would like to limit the
association of this similarity to the relation of subject
and object. Impressionism appears, as I see, to establish
the body-mind duality in the art of painting. Remarkably,
such split serves to reach the unity of creative work ac-
cording to the general theory of creation of the world.
The development of philosophical thinking has not con-
firmed the hypothesis that the world presents the fruit of
generalization of individual beings. Just the contrary, it
is an act of separation which outlines the face of being
in endless interactions of the world. The act of distinc-
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tion seems to anticipate the being of all. Having no idea
how to comprehend the act of distinction before the ex-
istence of things, nevertheless I assert that differentia-
tion and unity, totality and uniqueness of the world must
be unexplainable unless I assume the distinction as an
origin of being, which turns homogeneous void into he-
terogeneous existence. Therefore the being arose as
something with its individual form and face. His Majesty
distinction has begot such single object in a deep dark-
ness of not-being and in order to prolong itself as an act
of distinction makes an expectation of new phenomenon
which is not an object. This phenomenon is relation. But
relation needs at least two objects being in relation with
each other. Hence the first object refers to the other ob-
ject to establish the relation between them. Remarkably,
relation is not the consequence of twofold being, quite
the reverse; relation anticipates the emergence of another
object as it presents a phenomenon which is not an ob-
ject and hence keeps and develops the process of dis-
tinction.

Unlike an object, relation as a phenomenon of dis-
tinction has not got an existential dimension, it embodies
all interactions of objects, extending itself beyond objec-
tive reality and eventually comes back to its starting point,
to the first object. Relation refers to the object as its own
not-being, it does not exist as an individual existence,
but it includes the implication of all objects which might
interact with the first one. Hence relation presents the
senses and meanings of an object in the whole system
of the world. Such significant content forms the essence
of an individual object. It determines the appearance of
the object. That is the reason for identification of the
appearance and existence of an object. If the process of
distinguishing is thought to be the source of being, the
emergence of an object and its relation through the other
objects and eventually to its own self will design two
stages of an act of discerning, i.e. the process of making
the appearance of being. The object’s relation to its own
self including all relations to the other objects creates
the individual face of the object where the appearance
and being mean the same. Such phenomenological issue
derives from the principle of distinction, claiming to be
the source of the world. It leads us through an object to
the fact of self-relation, which is not an objective fact,
for the relation as a not-being of object seems to be the
subjective essence of the individual. Hence, thanks to the
primordial intentionality of distinction, the individual ob-
ject and its subjective essence is distinguished. There-
fore the differentiation of being, leading to the interac-
tion with other objects, means at the same time the gen-
eralization of being. It is worth repeating that the unity
and wholeness of being is obtained through distinction,
provided that the difference between objective existence
and subjective essence, according to duality of spirit and
mater, is maintained.

If I applied such judgment to social reality the ne-
cessity of other person would be clear to distinguish the
subjective essence of myself. The mentioned necessity
does not frame itself by the other person but needs the
ideal concept of otherness in order to extend the relation
to all possible individuals comprising the whole society,
which in its turn unlocks its objective reality towards the
subjective self. Such ‘openness’ of society presents the
turning point of social relation to the subjective essence
of myself. Thus, instead of objective reality the society
became the subject, which helps me to be in relation with
myself through the relations with other members and
whole society. This global relation, furtively passing to
self-relation, creates my true essence in accordance with
my freedom in alliance with the wholeness of the society.
To put it differently, I create myself according to the so-
ciety, which as a subject influences me to realize my
uniqueness as a way of social unity. I create my freedom
according to the internal sense of responsibility.

In order to unfold the idea of analogy between art
and sociology I have already remarked, it is worth ap-
pealing to the work of Merleau-Ponty “The Eye and the
Mind” [1]. The author emphasized (p. 34) that the painter
draws no more but his own body… Descartes’ duality of
body and mind appears to be the basis of the
author’s conception. Indeed if mental and physical are
not compatible, the eye of my mind cannot depict the
physical object to express it in a picture. There is the
only chance to touch the physical by the art of painting
– to draw my own body, for it is myself who through the
sense of life is exclusively given to me as a miraculous
unity of body and mind. My body is accessible to a
paint-brush as far as it merges with my mind. Therefore it
presents the object and subject of painting simulta-
neously. Hence, the mentioned body is something which
is pictured and at the same time it is someone who is
picturing…But my body directly is seen as an object (its
subjectivity is not seen at all). Therefore to express the
subjective state of my body, I am forced to invent some-
thing that is not my body and plays a role of subject
toward my objectiveness. To conclude, the artistic real-
ity of the picture might include things and events of the
world provided that they are an extension of my physical
body and at the same time they express the subjectivity
of myself. The painting goes beyond the physical exten-
sion of my body in the mode of otherness (other ob-
jects), which in its turn, does not express itself directly
but playing a role of subject, acquires subjective fea-
tures.

Thus retreating from the natural position of dupe
painting, which used to assume the direct contact be-
tween spiritual eye and physical object, Merleau-Ponty,
keeping Descartes’ duality of spirit and matter, seems to
restore such contact by a round-about way, provided
that the external nature of painting acquires the subjec-
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tive shadow of the painter and thus immortalizes some-
thing in nature, which corresponds to my subjective self.

It becomes obvious that Merleau-Ponty implies the
impressionistic manner of painting. Accidentality and
uniqueness of life have been merely responding to the
uniqueness of my subjective self.

Impressionism does not present my subjective rela-
tion to the world; it is an extension of my subjectivity
beyond me, in nature.

The difference consists in the fact that here we do
not express the world as the author perceives it, but rather
the emphasis is made on the subjective being of nature –
the accidentality and instantaneity of the world and
unique character of life.

We think that such tendency eventually is wedding
in deconstruction of “objective reality” of art, attaching
to the picture conditional face, though instead of ab-
straction of speculative thinking, it is the conditionality
of life.

As a result, the picture becomes a subject of the
creative act. In the process of painting, the picture influ-
ences the painter, creating the psychoemotional essence
of his spirituality. There is no distinct border between
cause and effect, painter and picture mutually influence
each other and the role of subject and object of creativ-
ity is permanently interchanged.

For the crowning of our inquiry into the origins of
the analogy between art and sociology, let us return to
the self-regulated nature of open society stemming from
the social contract of Rousseau. The author of the phe-
nomenology of life Anna-Tereza Tymieniecka in her work
“ The Origins of Life” [2] raises the question about the
origins of such social contract from the angle of its gen-
eration. “ …I have tried to show successfully the self-
prompted and self-regulated nature of the social sphere
of life, which is manifestly an original matrix of genera-
tion. I submit that by approaching social life from the
angle of its generation we see both its fully human ori-
gins and its status as an autonomous though existen-
tially dependent sphere of life significance…I believe that
its generative matrix, as described above, qualifies its
being accounted a new form of life, specifically that of
human sharing-in-life” [2, p. 10].

Let us see how this position accounts for grounding
society by the freedom and normative structure of life;
intentional content of time, place, circumstance, individual
psychology and communicative relations – all these fac-
tors are responsible for the coexistence of individuals
who out of necessity seek support in group cooperation
and create a community as such.

Tymieniecka’s point of view encourages us to sug-
gest that the necessity of social contract has conditional
roots and in fact the social contract is the extension of
personal freedom and subjectivity in society. The mem-
bers of the society make an agreement to arrange their

coexistence; the necessity of the exchange of goods,
mutual aid in handling the difficulties of life, necessity of
solidarity in common defence against aggressors and
cataclysms, all of these factors lead humans to unite under
the social contract. But the mentioned factors are exter-
nal motives of agreement. There is no deterministic link
between the people when making the social contract. Here
purposeful conditionality substitutes causal interaction.
If the social contract were a fruit of necessity it would
not be only the necessity of people’s coexistence, but
also it could be the necessity of the whole society, as a
live phenomenon, to bring out in itself the conditionality
of life, transforming the “objective” system of society
into the subject. Social contract is the index of emerging
subjectivity in the society. This subjectivity, expressed
by Rousseau through the concept of universal will, does
not absorb the individual; quite the contrary; it makes
clear the unique essence of citizen providing his true
freedom through the personal imperative of responsibil-
ity by assimilation with universal will.

Thus the analogy between impressionism and social
contract becomes clear.

Art of painting:
1. The painter wants impressionistic painting to ex-

tend his subjectivity in nature;
2. He gets used to painting the accidentality and

instantaneity of the world – the external agents of the
internal uniqueness of his own self; 

3. For the crowning of his creative work, he gets the
picture to influence his psychoemotional state;

4. Here the roles of subject and object interchange; 
5. The picture - the resulting effect of painting, ac-

quiring the features of self existence, turns into the sub-
ject which inversely influences the painter;

6. The painter – the subject of the creative work
becomes an object of reset action of the picture;

Social contract:
1. The person needs a social contract to arrange his

coexistence with other individuals. Such interaction goes
beyond the objective necessity of social defence in or-
der to unfold the subjective essence of a person. Hence,
the person wants social contract to develop and extend
his subjectivity in the society;

2. Through the social contract he gets used to ex-
pressing the freedom and conditionality of his coexist-
ence, which are the external agents of the uniqueness of
his own self;

3. For the crowning of his social creativity he gets
the society to influence his self through the internal sense
of responsibility; 

4. Here the roles of subject and object interchange;
5. The society – the resulting effect of individual’s

coexistence, acquiring the features of self-existence turns
into the subject which inversely influences the person;
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6. The person – the subject of the social contract
becomes an object of reset action of the society.

As we see, in both cases – in social and artistic
reality the creative development of human activity comes
across a turning point – the point of extension of subjec-
tivity beyond the subject. The effect of the subject’s
creative work (picture or the society) is considered to be
a live self-existence, which obtains a unique entity of
subject and inversely influences the person.

Such influence does not oppress the person. Just
the contrary; through the social contract the society as a
subject helps the person to find his true essence.

The same is true with painting;
The reinfluence of picture does not oppress the

painter. Moreover, thanks to impressionistic appearance,
the picture as a subject helps the painter to find his true
essence.

This pattern of the societal ordering of existence,
similarly to impressionistic art, shows the vital coexist-
ence of subject and object. The complexity of this inter-
action lies in the fact that we get opposite points – dif-
ferentiation and unity to create the indivisible integrity
of subject and object. The vital process of creativity is
offered to solve this problem. We raise the question –
How to explain the unity of being not despite but be-
cause of individuality and difference of subject and ob-
ject (deriving from the duality of spirit and matter).

To support this deliberation it is worth going back
to the philosophies of Socrates and Plato.

It is my conviction to assert that the difference be-
tween the philosophies of Socrates and Plato started from
the distinction between oral and written forms of think-
ing. It was not accidental that Socrates had never written
down his thoughts for he believed that vital speech
should easily catch the initial stream of thinking arising
from the unique sense of debating people. Here we can’t
help seeing the influence by the sophists, namely Gorgias’
argument that the word, bearing a general meaning, dif-
fers from both – the private sensation and the individual
thing so that it couldn’t be able to express either subjec-
tive sense or objective being. Sharing this problem,
Socrates nevertheless attempted to restore the communi-
cative function of the word providing that we take into
account only oral speech. Indeed, the oral word has an
advantage before the written one since the former is ut-
tered the conversation by a real person who embodies
all the contradictions between unique sense and general
thinking.

Plato dared write down the oral teaching of his master
although this teaching was offered to him as an attempt to
restore the communicative ability of vital word. Plato’s in-
tention was to create the written text so that it could keep
the flexibility of oral word and hold the differentiation and
unity of manifold existence. Moreover; Plato regarded the
written text as the most convenient form for this purpose;

the written text could bracket the reality of speech in order
to construct the ideal essence which would be respon-
sible for holding together the individuality and unity of
life. Plato did not want the act of bracketing to rub out the
reality of speech; it should be maintained, but maintained
out of claim of being as an ideal phenomenon of vital
word. This is the very process of artistic creation - the
process of turning the actual world into an artistic reality
(individuals into heroes). That is why instead of theoreti-
cal issues, Plato reproduced his philosophy through lit-
erature, by the dramatic art of dialogue.

Leo Straus remarked ([3]) that Platonic dialogue is in
a way insoluble, for Plato tried to keep the flexibility of
oral speech in written line. Here we see the problem which
sounds as follows: if speech was written down, it would
lose the individual listener whom the speaker might ad-
dress; writing leads us in relation to the abstract reader.
Such relation also minds losing the individuality of
speaker, turning him into the voice of the writer. There-
fore Plato’s Socrates was in danger to lose the face of
real Socrates representing Plato’s image of his master.

Plato tried to break away from this problem and to
answer the question: Will the subject and object of speech
keep individuality if they pass from oral to written word?
The positive answer implies the polyphony of written
form, for only in case of significance of the word there is
a chance of returning to the individual faces of listener
and speaker. Polysemantic meaning provides the flexibil-
ity of artistic word through its figurative sense. This is
the clue of variety of understanding of this word, ap-
pealing to individual efforts of readers. Thus metaphori-
cal writing, like oral speech, refers to the reader who con-
tributes his own energy to perceive and understand the
word. Such contribution points out the individual reader,
though apart from the listener, the number of perceiving
individuals might endlessly increase.

On the other hand, the method of expression of the
speaker of this metaphorical word turns into an irony.
Plato’s Socrates was full of irony, not because of his
character, that he had the listener sneered at; but in or-
der to keep the individuality of subject and object when
replacing the oral conversation by written dialogue.

Thus we obtain the similarity and difference between
Socrates conversation and Plato’s dialogue. The similar-
ity has occurred as the individuality of speaker and lis-
tener (speaker and reader) is kept. But the ways of sup-
porting such individuality are different. Socrates used
oral speech and direct meaning of the word. Plato, as
he wrote down the hearing was obliged to use the figu-
rative word to reach the same effect. Irony as a
methodological background of metaphorical word trans-
forms the direct speech of Socrates into reported text of
Plato.

Therefore Plato’s written form includes some kind of
uncertainty; this is a sacrifice to the freedom of speaker
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and listener to avoid the directness of author and ho-
mogenous perception of infinite reader.

Such uncertainty provides the insoluble character of
Plato’s dialogue in a kind of positive feature, for it keeps
together the individuality and unity of subject and ob-
ject, which animates the written text and turns it into a
phenomenon of life.

Irony and flexibility of figurative text, creating the
area of uncertainty within the dialogue, helps out Plato
from obedience to his teacher.

If I determined political thought according to
Rousseau, it would be clear that the vital entity of society,
which is considered to be the subject of political interac-
tions, does not oppress the individual, for the universal
will, through internal responsibility coincides with per-
sonal freedom. Such political point of view is compatible
with both: Socrates’ oral thinking and Plato’s dialogue.
In comparison with personal existence, who reveals his
true essence through interaction with another person,
Socrate’s speech discovers the truth by conversation.
During conversation people influence each other and
come to the point of general concept of truth, keeping at
the same time their own relations to the truth. Such coex-
istence of individuality and unity is not incredible thanks
to oral word and vital stream of thinking.

Things become complicated in case of Plato. Plato
as a writer couldn’t preserve the individuality of speaker
and listener unless he created an area of uncertainty
within the dialogue to ensure the metaphorical freedom
of artistic word. Hence, instead of clarity of the concept
of truth, Plato was obliged to offer the idea of truth,
which is, in a way, an unobtainable goal of playing
on figurative words appealing to the individual efforts of
speaker and reader. As the idea of truth couldn’t have
been reached the philosophical thinking of Socrates ac-
quires the face of political thought, where the artistic
word is used as a rhetorical element, or a way of persua-
sion.

The deliberation we have been compelled to carry
out takes place under the shadow of modern phenom-
enology. Our viewpoint about the difference between
Socrates and Plato seems to be reducible to the distinc-
tion between oral and written word. Plato couldn’t help
having difference with his master. If Plato even had been
true to Socrates’ convictions, he couldn’t have restored
his philosophy, because of spontaneous difference be-
tween oral and written word. Quite on the contrary. It is
just Plato’s faithfulness to Socrates that causes the emer-
gence of difference between them. In order to fix pre-
cisely the hearing, Plato wrote down Socrate’s speech
and came across the difficulty of losing the individuality
of speaker and listener. Therefore he was forced to di-
verge his writing in the area of uncertainly through irony
and figurative sense. Socrates created an exact concept
of things, Plato turned this concept into an idea which,

because of uncertainty of artistic word, was inexhaust-
ible by the concept.

Therefore if Socrates’ concept belonged to the real-
ity of things, Plato’s idea would be considered beyond
this reality in the nominal sphere, for if the idea had re-
ally existed, the reader and speaker couldn’t have kept
their individuality. The existence of general truth, accord-
ing to the idea would have destroyed the freedom of the
individual comments of written word.

On the other hand, if the idea did not exist at all,
both individual speaker and actual reader would lose their
unity. The non-existence of an idea (in reality) provides
the individual relation of subject and object of speech.
The existence of an idea (beyond reality) is responsible
for the unity of the mentioned subject and object. The
idea exists not really but nominally, as an unobtainable
aim of reality and unity becomes an interminable point of
subject-object interaction. Therefore Plato’s dialogue has
unfinished nature in principle. Eventually there was no
summarizing position of the author about the idea dis-
cussed before. Platonic dialogue is “open” for further
debate.

So, as we see, the monologic rationality of Socrates’
which is based on the unity of life-world, turns into a
duality of reality and nominal sphere (the sphere of ideas),
yielding Plato’s theory of ideas.

Thus, two various fields of creativity are proposed
to be similar to political thought. These are impressionis-
tic painting and Plato’s dialogue. This analogy happens
to relate to the philosophical problem of the unity of the
world in the case of taking into account the individuality
of being and duality of spirit and matter. The unity of life
does not appear to have difficulty in correlating such
mutually exclusive phenomena. There are some turning
points in different branches of development of human
thinking, which point out the emergence of subjectivity
and integrity of life. Quantum theory in atomic physics,
impressionistic style of painting, polyphony and “unfin-
ished” nature of Plato’s dialogue, open state of society,
all these achievements of creative thinking are witnesses
as such turning points to subjective existence.

Namely, according to Bohr’s interpretation of the
quantum theory, if the principle of complementarity was
taken into account, it would be clear that the quantum
object acquires physical meaning by its interaction with
the measurement instruments. This interaction is indivis-
ible and cannot be subject to control. It reflects not only
the interaction between the classical and quantum ob-
jects, but also between the subject and object, or, strictly
speaking, between subjective and objective being. Oth-
erwise, the uncontrolled character of the interaction could
not be explained.

Finally, in order to sum up and summarize our dis-
course in various fields of human thinking, we would like
to underline the conclusion which echoes the phenom-
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enology of life: it is the process of individuality of being,
leading us to the unity of the world.

Phenomenological principles of the integrity of life
and unity of the subject and object both are revealed in
various fields of human activity: in the spheres of art,

literature, in the fields of special sciences: physics, psy-
chology.

In sociology this conception is reducible to a deep
connection between personal freedom and open state of
society.
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naSromSi ganxilulia erTgvari analogia sociologiis sferos, mxatvrul realobasa da antikur
filosofiur azrovnebas Soris. avtori ikvlevs pirovnebis Tavisuflebis problemas “Ria”
sazogadoebaSi. misi SexedulebiT, pirovnebis Tavisufleba vlindeba intencionalur mimarTebaSi
sxva pirovnebebTan da, saboloo jamSi, mTel sazogadoebasTan. pirovnebis Tavisuflebis safuZvelia
“Ria” sazogadoeba, romelic funqcionirebs rogorc adamianTa urTierTobebis cocxali sistema,
rogorc subieqti. avtoris azriT, obieqturad arsebuli sistemis subieqtad qceva, subieqturi
yofierebisTvis damaxasiaTebeli mTlianoba, Tavisufleba da ganumeorebloba vlindeba ara mxolod
sociologiis sferoSi, aramed mecnierebaSi (kerZod, kvantur meqanikaSi) da xelovnebis fenomeno-
logiaSi. ganixilavs ra merlo-pontis naSroms “Tvali da goneba”, avtori daaskvnis, rom impresio-
nistul xelovnebaSi xdeba ara Semoqmedis subieqturi damokidebulebis gamoxatva mxatvruli
obieqtis mimarT, aramed avtoris subieqturobis gadatana realobaze (mxatvrul realobaze), ris
Sedegadac mxatvruli nawarmoebi Tavad iqceva subieqtad da ukuzemoqmedebs avtorze (gavixsenoT
tician tabiZis cnobili striqoni: “me ar vwer leqsebs, leqsi TviTon mwers...). antikuri filosofiis
sferoSi avtori ganixilavs sokratesa da platonis mimarTebas da asabuTebs, rom gansxvaveba
sokratesa da platonis filosofiebs Soris SeiZleba avxsnaT gansxvavebiT sokrates zepirsityvi-
erebasa (cnobilia, rom sokrate ar akeTebda Tavisi saubrebis Canawers) da platonis werilobiT
– dialogur formas Soris. zepiri saubari saukeTeso gzaa, SevinarCunoT mTqmelisa da msmenelis
(subieqtisa da obieqtis) cocxali, individualuri mimarTeba, magram Tuki CaviwerT am saubars
dialogis saxiT, Tuki zepiri sityva iqceva teqstad, msmeneli iqceva mkiTxvelad da misi ricxvi
usasrulod gaizrdeba. mkiTxvelis aseTi abstraqciis SemTxvevaSi, cxadia, daikargeba individualuri
mimarTeba subieqtsa da obieqts Soris, da am individualobis aRdgenis mizniT platoni mimarTavs
mxatvrul-metaforul sityvas, romelic TamaSobs mravali mniSvnelobebiT, romelsac Seaqvs ironiis
elementebi sokrates naTqvamSi, da romelic mkiTxvelis mxridan individualur Zalisxmevas moiTxovs,
raTa mravalazrovani sityvidan amoirCios erT-erTi, sakuTari gagebis Sesatyvisi azri. yovelive es
iwvevs mkiTxvelis individuacias, aRadgens dakargul mimarTebas, magram warmoSobs erTgvar
ganuzRvrelobasac da sokrates mier SemuSavebuli zusti cneba saganTa raobis Sesaxeb, Canacvle-
bulia platonis ideiT, romelic amouwuravia cnebiTi definiciis mxriv. amrigad, sokrates cnebiTi
azrovnebidan platonis ideaTa Teoriaze gadasvla, platonis filosofiis mxatvrul-literatu-



Personal Freedom and Open Society 145

Bull. Georg. Natl. Acad. Sci., vol. 175, no. 4, 2007

ruli forma, avtoris azriT, ganpirobebulia subieqtisa da obieqtis individualuri mimarTebis
SenarCunebis mcdelobiT zepirsityvierebasa da werilobiT teqstSi.

dasasruls, mokled Camoyalibebulia Catarebuli analiziT miRweuli Sedegebi da gakeTebulia
daskvna sakvlevi problemis avtoriseuli gadawyvetis Sesaxeb. xazgasmulia, rom avtoris mier
ganxilul sferoebSi, sociologiaSi, xelovnebaSi, specialur mecnierebebSi, saxezea yofierebis
individuaciis procesi – subieqtur movlenaTa da obeqtur xdomilebaTa gansxvavebisa da
diferencirebis aqti, romelic iwvevs ara samyaros danawevrebasa da gafantvas, aramed piriqiT,
saganTa da movlenaTa dakavSirebasa da gaerTianebas.

sociologiaSi gansxvavebisa da erTianobis es dialeqtikuri procesi gamoixateba pirovnebis
Tavisuflebisa da Ria sazogadoebis fenomenologiur mTlianobaSi.
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Psychology

Basic Points of the Anthropic Attitude Theory

Shota Nadirashvili

Academy Member, D. Uznadze Institute of Phsychology

ABSTRACT.  Dimitri Uznadze developed the General Psychological Theory of Attitude, which explains not only
the illusions of perception, but also an individual’s reasonable behavior. He elaborated a method of the study of
attitude, and on its basis identified many peculiarities of attitude. But this theory examined only the issues of
relationship of an individual and the material environment. The study of sensorymotor and social attitudes called
for the use of new methods. It became necessary to identify numerous peculiarities of attitude and to change
existing theories through them. It was determined that attitude is developed not on the basis of the interrelation-
ship of objects, but on the basis of a separate object, action and social value. It appeared that assimilative and
contrastive illusions emerging on the basis of attitude have their functions. Assimilation reinforces attitude and
broadens its sphere of activity. Contrastive illusion weakens the effect of attitude and forces it out of the given
situation.

The author has singled out three forms of attitude: sensory, sensorymotor and social. Their formation and
activity is characterized by specific peculiarities.

Assimilative impact of attitude on a different motor activity and the law of its contrastive experience were
identified in the operation of sensorymotor activity. Its action results in the weakening and suppression of an
attitude that is not adequate with the environment.

Affective disposition constitutes a dominating feature of social values in respect to human beings and social
values. Social relations are organized on their basis.

Social attitudes are changed under the influence of the affective component of other human beings and indi-
vidual social attitudes. In the process of relations of social attitudes systems of compatible and non-compatible
attitudes are developed, forming the basis for human collaboration and conflict relations.

Compatible micro-system of attitudes is formed on the basis of four types of positive and negative attitudes. A
specific union of positive and negative attitudes forms the non-compatible micro-system of attitudes. On the basis of
the above factors the anthropic theory of attitude was developed, enabling to understand and explain the basic
regularities of psychic activities of an individual, subject and person.

The author has formed the theory of attitude with three factors and three components, in distinction from the
theory of attitude with two factors and one component. It represents a later development of D. Uznadze’s General
Psychological Theory of Attitude. © 2007 Bull. Georg. Natl. Acad. Sci.

Key words: Uznadze Theory of Attitude.

The reason for the introduction of the concept of
attitude was the explanation of illusory perceptions. For
example, objects having equal weight and unequal size
are conceived as objects of unequal weight – a big ob-
ject is conceived as light and a small one as heavy. This
phenomenon was explained on the basis of the attitude
theory. Supposedly, a human being lifts a big object with

a strong impulse, and a small one with a weak impulse.
An object lifted with a strong impulse seems lighter to
him/her than a small object having equal weight that he/
she has lifted with a weak impulse. The condition of a
person who has been prepared for lifting weights in such
a way was termed as the motor attitude. Almost analo-
gous situations were studied in relation to the time of



Basic Points of the Anthropic Attitude Theory 147

Bull. Georg. Natl. Acad. Sci., vol. 175, no. 4, 2007

reaction. During the study of the time of reaction it ap-
peared that when the attention of an experimental sub-
ject is directed to the conceiving of an irritant, more time
is needed for triggering his/her reaction than in the case
when his/her attention is focused on a reaction. This
phenomenon was explained with the concept of attitude.
In this case too, the concept of attitude was understood
as the preparation of an individual for a certain action.
Later a psychological theory was developed, according
to which a person has certain expectations about the
qualities of perceived objects. During disappointment an
object is perceived inadequately. This was the theory of
disappointment.

On the basis of experimental studies D. Uznadze dem-
onstrated that illusions of perception are not solely con-
nected with the sphere of motor activity. They can ap-
pear in every modality of perception. Also, disappoint-
ment is not a reason for illusory perception. Using his
own method, Uznadze worked on attitude while keeping
his subjects in hypnotic condition. An illusory result was
obtained with the subjects after they woke up and were
free from expectations about the objects’ peculiarities.

Piaget called the phenomenon identified in the above-
mentioned method “Uznadze effect” and used it for the
characterization of specific stages of the development of
intellect.

Using the Uznadze method, Georgian psychologists
studied numerous peculiarities of attitude and mental phe-
nomena. By this method, Uznadze developed a General
Psychological theory, according to which not only illu-
sory perceptions can be explained by the concept of at-
titude but also every reasonable behavior of a person.
He defined attitude as an individual’s psychophysical
readiness for a behavior, with which he/she satisfies his/
her vital requirements. Attitude is developed through the
simultaneous influence of two factors - of the require-
ment and an object that satisfies that requirement. It de-
picts peculiarities of an object. The theory of attitude
was formed as theory with two factors and one compo-
nent.

The general psychological theory primarily served
as the basis for the explanation of the reasonable behav-
ior of a person, psychological basics of unconscious
activity, regularities of teaching and upbringing, devel-
opmental steps of human beings and their role in the
formation of a personality were identified. Development
of the subject’s thinking and generalization skills, stages
and forms of development of concepts and acquisition,
peculiarities of impairment of mental activity were stud-
ied and means of psychotherapeutic influence were de-
termined. On the basis of the attitude theory it became
possible to classify behavioral forms and significant suc-
cess was achieved in sports, pedagogical, social and other
spheres of psychology. That is why the attitude theory
gained recognition in Georgian and Russian psychology;

its results were recognized in international scientific
circles.

In the second half of the 20th century, through the
impact of changes that took place in public life the prob-
lems of an individual and social psychology became high
profile. Materials obtained through the classical method
of attitude research and the attitude concept that was
defined on its basis hampered the study of the above-
mentioned problems. In the concept of attitude those
points had to be revised which were not confirmed by
empirical data. As the classical method of study of atti-
tude was successful in identifying the effect of attitude,
the latter was assigned many features that were not char-
acteristic of attitude. Since in attitude-forming experiments
two unequal objects were used, the position was adopted
that the relationship between objects is reflected in atti-
tude and this attitude causes illusory perception of equal
circles. That is why attitude was declared an intellectual
phenomenon reflecting relationship. Such concept of at-
titude made it difficult to analyze appraisal, emotional
and social relations. We caused the development of an
attitude through the perception of one object and showed
that on its basis a smaller object is contrastively per-
ceived to be even smaller, and a larger object, contras-
tively, even larger; consequently, we were enabled to
analyze the attitude to one action or to other social val-
ues, its impact on another action and other social values.

We also considered as unacceptable the so-called
basic law of attitude change, according to which attitude
immediately changes to an opposite attitude upon per-
ceiving an inappropriate object, which is followed by a
contrastive-illusory perception.

On the basis of experiments we demonstrated that
when perceiving inappropriate objects attitude does not
immediately change to an opposite attitude.

In terms of intensity, in a drastically different situa-
tion attitude causes contrastive-illusory perception of
objects, which accelerates the suppression of an inap-
propriate attitude of a human being towards the environ-
ment, and speeds up the adaptation of a human being to
a sharply changed situation. These data shed light on
the function of attitude-caused illusions in the process
of adapting to the environment.

As a result of subsequent studies it transpired that
not only cognitive data of objective reality is reflected in
attitude, but also those operational resources are pre-
pared on the basis of which an individual’s behavior must
be performed. In order to study them, we developed a
research method of sensorymotor attitude. In this experi-
ment we fixed the attitude of the movement of a certain
magnitude in the subjects. Afterwards, they were in-
structed to draw a line which was different from the fixed
attitude. It appeared that after fixation of the attitude,
instead of a different magnitude movement, as instructed,
the subjects drew lines closely assimilated to the atti-
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tude, considering them as contrastive. Apart from the
above-mentioned qualities, the attitude proved to pos-
sess the characteristic of positive and negative affective
disposition towards events.

This quality of attitude is especially evident in so-
cial behavior. On the basis of positive attitude an indi-
vidual demonstrates positive disposition and collabora-
tion towards the environment and people. On the basis
of negative attitude a subject carries out hostile, con-
trary actions. The affective component of attitude has a
significant impact on the process of a human being’s
social behavior.

Appropriate studies have demonstrated that in an
attitude of social behavior three types of content are
implied – objective, cognitive, and affective towards the
object of behavior, i.e., positive-negative disposition.

Earlier the general psychological theory of attitude
was considered a single-component phenomenon. Actu-
ally, however, attitude has proved to comprise three com-
ponents: cognitive, motor and affective. We have ar-
ranged them according to supremacy: objective,
sensorymotor and social attitudes.

Social attitude, in addition to the unprejudiced ob-
jective reality, implies disposition towards other people,
social environment. Attitudes, apart from differing in the
content and components reflected in them, differ from
each other by their ways of formation. According to the
anthropic theory of attitude we differentiate situational
and dispositional types of attitude. After discovering at-
titudes of these different types, the minor theory of atti-
tude gave way to a general psychological theory of atti-
tude. People talk of fixed attitude. It would be a mistake
to consider it a dispositional attitude. Fixed attitude is
simply reinforced situational attitude. It is not an attitude
that has been introduced in the personality. That is why
it is not characterized by personal peculiarities. It does
not occupy a definite place in the system of disposi-
tional attitudes.

1. Situational attitude. Situational attitude lies at the
basis of impulsive behavior. In everyday life people fre-
quently evince impulsive behavior. At such times an in-
dividual develops certain demands, perceives appropri-
ate objects, prepares necessary operational possibilities
– on the basis of these he/she develops a situational
attitude and performs the necessary behavior. This be-
havior occurs at a lower, first level of the person’s activ-
ity. Earlier we described this corresponding activity of
this level and appropriate attitude.

2. Dispositional attitude is not developed prior to
an individual’s behavior. After behaving in one and the
same way many times the situational attitudes underly-
ing it are generalized as dispositional attitudes, become
unified as an attitude of one content, and are stored in a
person’s psyche. The more successful it is, the more re-
inforced is its underlying attitude – it is formed as a

dispositional attitude. For renewed actualization of a dis-
positional attitude, it is not necessary for all three fac-
tors to be present. For its re-actualization the presence
of one factor is often enough.

In English-language psychology the concept of atti-
tude implies only dispositional attitude. So far we have
discussed only situational attitude. Situational attitude
is sometimes denoted by the term “set”, while “attitude”
is used to denote dispositional attitude. It should be noted
also that Uznadze’s monograph was translated under the
title of the theory of “Set”.

We considered it advisable to define both forms of
attitude as “attitude”, and for differentiation, to call the
former “situational attitude”, and the latter “dispositional
attitude”. On the basis of experimental and theoretical
work we singled out three forms of situational attitude.
These are: situational attitude of impulsive behavior, situ-
ational attitude of cognitive behavior, and attitude of
behavior that is motivated by spiritual values. It would
be simpler to say: impulsive, intellectual and spiritual situ-
ational attitudes.

Impulsive attitude. On the basis of impulsive behav-
ior an individual performs consumptive and service be-
haviors. Consumptive behavior is oriented towards sat-
isfying vital demands of the individual. Of these behav-
iors some are given in the form of instincts, while he/she
performs the majority of behaviors on the basis of situ-
ational attitude which is formed in him/her as a result of
the impact of demands and appropriate situation. Once
the idea was put forward that situational attitude could
be considered as a merely hypothetical variable, the ex-
istence of which has to be proven through experiments.

The experiments that were carried out at our request
shed some light on this issue. The subjects were re-
quested to solve certain difficult problems during 10 min-
utes. They were told in advance that they had to solve
as many difficult problems as possible. Another group of
subjects was set the same problems with a contrary in-
struction, i.e., to solve as many easy tasks as possible.

It transpired that the group of subjects supposedly
solving difficult problems produced much better results
than the group that allegedly tackled easy problems. The
first group of subjects was better able to mobilize intel-
lectual abilities than the group working on easy prob-
lems. Similar results were obtained in the evaluation of
paintings. One group of subjects was given a painting
as if by a well-known Russian artist. The same painting
was given to the other group with an instruction that
this was a painting by a 2nd year student. They were
asked to evaluate the painting on a 5-point scale. The
first group of subjects gave on the average 5 points, and
the second group gave for the same painting 3 scores on
the average.

Preliminary preparation of a human being for a spe-
cific activity, i.e., the formation of an appropriate atti-
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tude, has an impact on his/her behavior which extends
to all aspects of behavior, being real and serious.

Similar experiments were carried out in another sphere
of activity. In order to evolve the so-called Charpentier
Illusion we prepared two cubes, each weighing 3 kilo-
grams. One of the small cubes was perceived by the sub-
jects as weighing 4 kg, and it was 5 times smaller in size
than the other cube. With the help of a certain device the
subjects were asked to lift both cubes up to a certain
height until they got tired, as many times as possible. It
was found that the subjects lifted the object that was
perceived by them as light almost twice as many times
(higher) than the object with an identical weight but per-
ceived as heavy.

As we can see, in every situation the attitude of
certain behavior that an individual develops prepares him
for necessary behavior, bringing into action his/her intel-
lectual, sensory, motor and physical forces to perform a
necessary behavior. Through uniting the above-men-
tioned components, a situational attitude prepares the
individual for impulsive behavior.

3. Intellectual attitude is one of the forms of situ-
ational attitude. It is developed in a situation when an
individual’s behavior is hampered, when his/her impul-
sive action loses appropriateness, failing to satisfy his
demand. In such situation a human being stops his im-
pulsive behavior and tries to sort out the situation. As
Uznadze would say, activity rises to a higher -
objectivization - level. Now the individual opposes the
environment that impedes his/her behavior, considering
it to be an object independent of him/her and himself
becoming a subject. One of the factors of his further
action is an unclear situation, the other factor is the need
to clarify. In addition to these objective and subjective
factors he/she needs those operational capabilities
through which a situation is clarified. To prepare neces-
sary behavior it is absolutely enough to join these fac-
tors. It may be said that the subject develops readiness,
an intellectual attitude to start sorting out the obtaining
situation, to reason. Intellectual situational attitude al-
lows the subject to find the possibility of behaving and
evolving an attitude necessary for thought-out, reason-
able behavior. When studying the ability to develop the
skills of generalization in school age children we showed
which skills and abilities of utilizing operations the chil-
dren have to master in order to be able to include in the
process of concept development common, general, nec-
essary and sufficient features. Using them, it becomes
feasible to develop an intellectual situational attitude and
solving appropriate problems.

4. The third form of situational attitude is that under-
lying spiritual activity. A human being faces the neces-
sity of such activity when his behavior is opposed not
by an objective reality but internal, personal forces. In
an attitude forming the basis of such activity desirable

behavior and appropriate environment (to which the be-
havior has to correspond) is taken into consideration.
Such behavior takes place through the motivation and
will of a person, these components being taken into ac-
count in its preparation or in the attitude.

Thus, in situational attitudes that underlie impulsive,
intellectual and spiritual behavior a human being’s psy-
chophysical forces, which are necessary and sufficient
for the realization of proper activities of the organism,
subject and personality, are reflected and prepared. An
organism uses unconscious and psychological forces for
performing advisable behavior; subject and person oper-
ate on a high, objectivization level; to carry out high
level expedient behavior they use reasoning and the
forces that regulate will, both reflecting the environment.

As noted above, dispositional attitudes are not de-
veloped prior to behavior, at a given moment. When in
similar situations situational attitudes repeat and condi-
tion the successful behavior of an individual, they are
fixed, reinforced and transformed into dispositional atti-
tudes of a human being. The formation of each new dis-
positional attitude happens through the entry into a cer-
tain system of dispositional attitudes.

Three forms of dispositional attitudes can be singled
out.

1. One of the forms of dispositional attitude is the
attitude underlying consumption and servicing. Such at-
titudes form the basis of behaviors in the form of habits.
These behaviors are mastered by an individual since
childhood. The whole system of underlying attitudes
helps an individual to acquire attitudes and customs. They
facilitate consumptive and service behavior. In our soci-
ety, where the custom of eating with a knife and fork is
established, in China individuals reinforce attitudes of
eating using chopsticks and customs realized on their
basis. A representative of any nation, society and spe-
cialization possesses definite systems of dispositional
attitudes, serving as a basis for the form of behavior that
is acceptable to him/her and his/her environment; expe-
dient behaviors are performed through these systems.
They have entered an individual’s psyche through expe-
rience.

2. Sensorymotor attitudes constitute one of the forms
of dispositional attitude. Study of the mutual influence
of certain movements and actions has shown that the
space in which an individual acts is a kind of structured
reality for him. a) For example, different individuals are
advised to act in different areas to depict a structure of
some size on the blackboard.

3. Different subjects chose movements of different
sizes as a starting size. Every human being was found to
have his/her own characteristic value, considered to be
his/her initial value. This initial value is found best by
using the following instruction: “On the blackboard, draw
from any specific point a line that is clear and of a length
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convenient for you, which you will subsequently repeat
precisely”. For every subject this line on the blackboard
is mostly of a definite location and a definite length. The
subjects would draw a line differing from it in length
assimilatively, i.e. they drew it as resembling, appraised
them contrastively - as different. We called the line se-
lected by the subject in advance a baseline. Lines smaller
than the baseline are called by people small lines, and
lines larger than the baseline are generally considered as
large lines.

We conducted experiments on attitude, using these
sizes. It appeared that the subjects reconstructed the size
and location of this baseline with much more precision
than the repetition of a line of requested size; b) when
instructed to carry out a movement of half of the baseline,
they made a bigger movement and appraised it as small,
i.e. they acted assimilatively and appraised it contras-
tively. c) when instructed to carry out a movement twice
as big, they made an assimilatively small movement and
appraised it contrastively as big.

Besides this, when assessing movements of differ-
ent sizes, a movement bigger than that selected by the
subject is evaluated as “big movement” and, respectively,
a movement smaller than it as “small movement”.

It should be noted also that in a space of a different
scale, e.g. on an A4 paper, structurally the same relations
are preserved, which was identified when working on the
blackboard. The same regularity proved to be applicable
in a definite form in sports activities as well.

4. The next form of dispositional attitude is that of
affective disposition. The system of such attitudes plays
a major role in the social relations of human beings. Af-
fective dispositional attitudes play an essential role in
the process of regulation of the social life of human be-
ings. It is called attitude in American social psychology.
It is formed on the basis of already performed behaviors.
It has nothing of situational attitude. It does not play
any role in the process of formation of behaviors. It is a
mental phenomenon of the same particular type as per-
ception, imagination, custom, reflex, etc. According to
the general psychological theory of attitude, attitude is a
form of dispositional affective attitude that is formed on
the basis of situational attitudes. Affective acceptance
and non-acceptance, positive and negative disposition
holds a major place in affective dispositional attitude to-
wards the object of behavior.

In the process of social relations affective disposi-
tional attitudes play an essential role, that is why we call
them social attitudes. At the same time, they can also be
related to specific material values.

In LaPierre’s experiment, his subjects – owners of a
hotel - sent a written refusal to accept Chinese clients in
their hotel, but when lavishly dressed Chinese came to
the hotel in fashionable cars, the hotel owners accepted
them. The hotel owners had negative dispositional atti-

tudes towards the Chinese. After the visit of the Chinese
to the hotel the owners developed positive situational
attitudes towards the latter.

Situational attitude was unknown to LaPierre, hence
he considered the behavior of the hotel owners, i.e. ac-
ceptance of Chinese guests, as non-attitudinal.

Social attitudes are described according to what dis-
position exists towards the social values expressed
through it. Its peculiarities are measured on a number
scale. For this we routinely use an 11-point scale. On
this scale attitude is characterized by: valency – posi-
tive-negative disposition towards social values; valency
intensity – how much more intensive is attitude valency
in terms of positivity versus negativity; zone of accep-
tance, which expresses the intensity of attitudes accept-
able to a person; toleration zone – this is a zone of inten-
sity of attitudes that can be tolerated by a person; sharp-
ness - diffusivity attitude, expressing the number of steps
by which a person’s attitude can be characterized, etc.

Based on these features, a system of a person’s posi-
tive attitudes can be formed, through which the reality
sphere, acceptable to a person can be characterized. The
reality sphere can also be distinguished of negative atti-
tudes held by a person towards the objective and value
category. These systems largely determine a person’s
activity. A large number of  tolerance zones expresses
the person’s plasticity – staticalness in conflict situa-
tions. Moral views are present in a person’s system of
acceptable attitudes, as well as socially unacceptable
moral views that cause conflict relations with other hu-
man beings. Acceptable and unacceptable attitude sys-
tems of a person, its link to the compatible and incom-
patible moral views of society are characterized by a defi-
nite regularity. A person’s relationship with his social
environment is mainly determined by his internal social
systems of attitudes. People having positive attitudes
towards each other usually develop similar attitudes to-
wards certain social events and other persons.

According to the general psychological theory of
attitude, every behavior of an individual is performed
through the development of a definite attitude or of a
past attitude. Attitude reflects and prepares in itself data
necessary for expedient behavior; hence it is natural that
attitude should be a unit of analysis of every activity
type of an individual. The emergence of an attitude is
based on certain necessary factors and certain compo-
nents are given in it, the unity of which imparts a certain
direction to behavior.

Dispositional social attitude is formed and reinforced
in a person’s mind when, through behavior performed on
its basis, a person achieves success, i.e., he receives
social support, when, on the basis of this attitude he
imitates a person acceptable to him, when he identifies
himself with a person worthy of imitation, when a person
performs a desirable role.
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***
After discussing the above-mentioned problems the

general question arises as to the emergence and opera-
tion of attitude in the process of development of living
organisms.

As is known, protozoans live in their own habitat.
Their living activity is limited to the processes of assimila-
tion and dissimilation of phenomena. No psychical pro-
cesses are involved. Their relation to the environment is
limited to physical contact. More distant objects and events
have no meaning for them. They do not exist for them.
The development of living organisms started with the over-
coming of spatial and temporal distances. They developed
abilities of relation with objects distant in time and space.
Highly developed animals and human beings can receive
information about objects via vision and hearing over dis-
tance. But, of course, the development of such abilities
would not be of any benefit, unless they at the same time
developed the ability of moving in space and coming near
to these objects. But this ability would not mean much if
they could not distinguish between necessary and use-
less objects over distance. It appears that they at the same
time developed the ability of elementary identification of
definite objects. In the same process they developed the
ability of overcoming distance. Approaching necessary
objects, of course, involves a certain distance, hence the
relation with the same object over a definite time distance
and its consumption requires the maintenance of an activ-
ity that started at a certain time point. Therefore, selection
of an object of consumption, its identification, differentia-
tion among other objects, and approaching are abilities
that will mean nothing to an individual taken separately -
in isolation. They must develop in interrelationship for
them to be usable. In an individual’s behavior activity they
are included as integral events and operate in a definite
period of time.

We can state briefly and simply that in the general
psychological theory of attitude this condition is charac-
terized by the formation of impulsive attitude and impul-
sive behavior. The functioning of an organism in this
way can be considered as an elementary process of psy-
chic activity with the environment. If an individual does
not have a vital requirement, operational capabilities of
obtaining them, and if his/her activity fails to fit in a
certain section of time, he will not be able to satisfy his
requirements and to continue living. The performance of
such activity is possible only on the basis of attitude.
These processes mean the emergence of mind of living
organisms. This mental process can be characterized by

the concept of situational attitude. It is in this way that
the attitudinal activity of living organisms starts, consti-
tuting their mental activity.

Here we can briefly state that these various general
psychological approaches attempting to understand the
nature of psyche are reduced to two directions: cogni-
tive and behavioral theories. In our opinion, neither ra-
tionalism nor behavior is sufficient to understand the
psychic nature of an organism. Overcoming this one-
sidedness, in our opinion, is possible on the basis of the
general psychological theory of attitude. Psyche emerged
on the basis of the relationship of an organism. This idea
is well taken into consideration in the general psycho-
logical theory.

The theory of attitude studies not only the initial
forms, impulsive behavior and the unconscious of the
psyche, but also the complex intellectual creative and
social behavior phenomenon of a human being, performed
by a subject and personality.

In order to understand the psychic peculiarities of a
human being, it is necessary to take those forms of ac-
tivity into consideration that are manifested by a person
in his/her relationship with other people.

At the human level of psychic development con-
scious, cognitive and moral behaviors emerge. Attitudes
are actively involved in these processes as well. On the
basis of new qualities emerging in attitudes in the pro-
cess of development and performed at the level of
objectivization, they prepare the subject and personality
for conscious and moral behaviors. We have discovered
the regularities of the operation of such attitudes. What
we would like to emphasize here is that it is possible to
understand and explain behavior and personal peculiari-
ties of a human being according to the peculiarities of
the formation and operation of attitudes. But, whereas
on the basis of the action of situational attitudes it be-
comes possible to study mainly the peculiarities of the
behavior of a human being, it is possible to understand a
person’s nature on the basis of the regularity of opera-
tions of dispositional attitudes.

At the highest developmental level of the psyche
the activity of a human being is determined by social
attitudes.

On the basis of social attitudes a person develops
systems of positive and negative attitudes. The values
reflected in attitudes are structured according to their
objective meanings, forming a person’s general orienta-
tion towards reality. As can be seen, every level of activ-
ity of a human being is conditioned by the operation of
a definite type of attitude.
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fsiqologia

ganwyobis anTropuli Teoriis ZiriTadi debulebebi

S. nadiraSvili

akademiis wevri, d. uznaZis fsiqologiis instituti

dimitri uznaZem Seqmna ganwyobis zogadfsiqologiuri Teoria, romelic ara mxolod aRqmis
iluziebs, aramed individis mizanSewonil qcevasac xsnis. man SeimuSava ganwyobis kvlevis meTodi,
romlis safuZvelze ganwyobis mravali Tavisebureba daadgina. magram aRniSnuli Teoria mxolod
individis da sagnobrivi garemos urTierTobis sakiTxebs ikvlevda. sensomotorul da socialur
ganwyobaTa SeswavlisaTvis ki axali meTodebis gamoyeneba gaxda saWiro. maTi saSualebiT kvlevis
dros statiis avtorma ganwyobis mravali axali Tavisebureba daadgina da arsebuli debulebebi
Secvala. dadginda, rom ganwyoba iqmneba ara saganTa urTierTmimarTebaze, aramed calkeul saganze,
moqmedebaze da socialur Rirebulebaze. aRmoCnda, rom ganwyobis safuZvelze aRmocenebul
asimilaciur da kontrastul iluziebs aqvT Tavisi funqciebi. asimilacia ganamtkicebs ganwyobas
da afarToebs misi moqmedebis ares, xolo kontrastuli iluzia asustebs ganwyobis moqmedebas da
devnis mocemuli situaciidan.

avtoris mier gamoyofili iqna ganwyobis sami forma: sensoruli, sensomotoruli da socialuri
ganwyobebi. maTi formireba da moqmedeba specifikuri TaviseburebebiT xasiaTdeba.

 sensomotoruli ganwyobis moqmedebaSi dadginda gansxvavebul motorul aqtivobaze ganwyobis
asimilaciuri moqmedeba da misi kontrastuli gancdis kanoni. misi moqmedebis Sedegad xdeba
garemosaTvis Seusatyvisi ganwyobis dasusteba da aRkveTa.

socialuri Rirebulebebis dominirebul Tvisebas adamianTa da socialuri Rirebulebebis
mimarT afeqturi damokidebuleba warmoadgens. maT safuZvelze xdeba socialuri urTierTobebis
organizeba.

socialuri ganwyobebis Secvla sxva adamianebis da sakuTari socialuri ganwyobebis afeqturi
komponentis gavleniT xdeba. socialuri ganwyobebis urTierTobis procesSi iqmneba Tavsebadi da
araTavsebadi ganwyobebis sistemebi, romlebic safuZvlad edeba adamianTa TanamSromlobasa da
konfliqtur urTierTobebs.

ganwyobaTa Tavsebadi mikrosistema iqmneba oTxi saxis dadebiTi da uaryofiTi ganwyobebis
erTobliobis safuZvelze. dadebiTi da uaryofiTi ganwyobebis specifikuri erToblioba ki ganwyobaTa
araTavsebad mikrosistemas qmnis. aRniSnuli monacemebis safuZvelze Camoyalibda ganwyobis
anTropuli Teoria, romelic saSualebas iZleva gagebuli da axsnili iqnas individis, subieqtisa
da pirovnebis fsiqikuri aqtivobis ZiriTadi kanonzomierebani.

ganwyobis orfaqtoriani da erTkomponentiani Teoriisagan gansxvavebiT, avtorma Camoayaliba
ganwyobis samfaqtoriani da samkomponentiani Teoria. igi d. uznaZis ganwyobis zogadfsiqologiuri
Teoriis Semdgom ganviTarebas warmoadgens.
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The Trace of Rustaveli’s The Man in the Panther’s Skin in
Shakespeare’s Theatre (Early 17th century)

Elguja G. Khintibidze

Academy Member, I. Javakhishvili Tbilisi State University

ABSTRACT. The paper deals with the striking coincidence of the plots of Shota Rustaveli’s The Man in the
Panther’s Skin and “A King and No King” by Francis Beaumont and John Fletcher. If the view presented in the
paper is accepted, the knowledge of Rustaveli’s poem in Europe shifts by two centuries back (early 17th century)
from the generally current view (early 19th century).  On the other hand, Rustaveli’s The Man in the Panther’s Skin
will be considered the source of the plot of F. Beaumont and J. Fletcher’s place “A King and No King”, believed to
be unknown in English literary criticism to the present day.  © 2007 Bull. Georg. Natl. Acad. Sci.

Key words: F. Beaumont and J. Fletcher, Shota Rustaveli, The Man in the Panther’s Skin, A King and No King.

In 1611 a license was granted in England to the The-
atre Royal for the play “A King and No King” by
Shakespeare’s contemporaries and successors Francis
Beaumont and John Fletcher. Meeting with great suc-
cess, the play remained on the English stage for one
hundred years – till the 1720s. Contemporaries placed
the dramaturgy of Beaumont and Fletcher, including “A
King and No King”, on a par with Shakespeare’s works.

In English literary criticism this play is the subject of
versatile study. One principal aspect of this research is
the question of ascertaining, if not the direct source of
the work, at least of the main plot of its immediate source.
The point is that, according to the play, the action in it
takes place in Iberia. However, the story told in it is not
related either to the authors’ contemporary Iberia or to
its historical counterpart. On the other hand, the intro-
duction of the Iberian theme into European, and English
proper, literature of the period was by no means unex-
pected. On the contrary, Iberia began to appear in En-
glish literature precisely from this period, i.e. the early
17th century; soon Georgia – known at the time under
the name of Iberia – became an attractive corner of orien-
tal exotic character. It is generally assumed that the au-
thors of “A King and No King” had knowledge of some
Greek and Roman historical sources on Iberia and Arme-
nia, using them in a couple of cases in giving the names

to the characters of the work, as well as in reference to
the fact of military confrontation of these two countries[1-
3]. At the same time, it became clear that the direct source
of the plot of Beaumont and Fletcher’s play on the Ibe-
rian theme remains unknown, hence the belief that it was
probably devised entirely by the authors[1,4]. At the same
time, we are dealing with European literary style of the
close of the 16th century: an author of the period looks
for a plot for his literary piece, reworks it by transferring
the story to another country, altering the names of the
characters, changes the line of development of the plot,
alters the end, and so on. However, the plot of his work
has some source: nearly always it proceeds from some
story. This is often the carse with Shakespeare’s plays
as well. In the case of “A King and No King”, action
specifically takes place in Iberia, with no indication of
the source of the plot, which is generally unexpected in
the works of Beaumont and Fletcher. It is generally be-
lieved that the stories used by them in their plays were
never the fruit of their fancy, i. e. thought up by them [4].

Why did Beaumont and Fletcher act out the story of
their play in Iberia? What has the extraordinary love of
the prince and princess, told in the play “A King and No
King”, to do with Georgia? My observations have led
me to the belief that the main plot of Beaumont and
Fletcher’s play was suggested by The Man in the
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Panther’s Skin (MPS) – the greatest monument of Geor-
gian literary tradion of the end of the 12th century,
authored by the Georgian writer Shota Rustaveli. The
intrigue of the plot of “A King and No King” - the love
plot of the prince (king) and the princess - receives an
impulse from the love story of Tariel and Nestan. The
authors seem to have adapted the basic outline stem-
ming from the Indian subject of the MPS altering it ac-
cording to their own literary principles. Now, according
to Rustvelological literature, the translation of the first
stanza of Rustaveli’s poem and the narration of the con-
tent of the poem by the Metropolitan of Kiev Evgeni
Bolkhovitinov in his book on Georgia (Historial Descrip-
tion of Georgia in Her Political, Church and Educa-
tional State, St. Petersburg, 1802) is considered to have
been the earliest fact of the penetration of the MPS into
the European world[5]. Hence, the view presented by me
in the present paper shifts the entry of the MPS into
Europe two centuries backward. Bearing in mind the re-
sponsibility devolving on me, I wish to consider the
present study as a statement of the problem and to con-
tinue research towards its substantiation.

The following are my arguments in support of the
relationship of the plot of Beaumont and Fletcher’s play
“A King and No King” and the basic plot of the MPS.

1. The basic facts of the romantic intrigue of the
pair of lovers in the play by Beaumont and Fletcher, the
temporal and spatial coordinates or the framework coin-
cide with the Indian story of the MPS: The Iberian Prince
(young king) Arbaces of the play is actually not the
son of the king and the queen – he was adopted in
order for the kingdom to have an heir. A real daughter,
called Panthea, was later born to the king and the queen.
The son or prince adopted as heir to the Iberian King-
dom, and the real princess fall madly in love. Beaumont
and Fletcher turn this plot into the basis or framework
of their tragicomedy. They build the subject of the play
on it, using their own literary principles – rapid change
of situations, swift difusing of situations and new
dramatism; contrasts and surprises, and happy end.
These three basic subject facts of Beaumont and
Fletcher’s play – the temporal and spacial coordinates
– coincide exactly with the three basic subject facts of
the dramatic story of the Indian royal court of the MPS:
adoption of the newborn Tariel as heir to the throne;
birth later of a daughter, Nestan, at the royal court; the
madly falling in love of the heir and the princess.

2. The overlapping of the basic subject facts of the
plot of “A King and No King” with the temporal and
spatial coordinates of the Indian story of the MPS is
followed by further likeness – already in the subject of
the play. In the English play the same amount of time
passes between the adoption of the prince Arbaces at
the Iberian court and the birth of the princess as be-
tween the adoption at the Indian royal court of the prince
Tariel and the birth of Nestan. Significantly enough, the

length of this time is pointed out in both works, and in
the same way: the age of the adopted prince is stated, as
well as the time when the queen became pregnant.
Arbaces is told of his childhood:

“ ... You grew up,
As the king’s son, till you were six years old;
Then did the King die, and did leave to me
Protection of the realm; and, contrary
To his own expectation, left this queen
Truly with child, indeed, of the fair princess...”[6, 83].

The same happened in the Indian royal court of the
MPS: Tariel aged five was still the only son of King
Parsadan of India. Tariel relates:

“When I was five years old I was like an opened
rosebud;...

P’harsadan cared not that he had no son” (310 - M.
Wardrop’s translation [7]).

After a short while the queen of India became preg-
nant. Tariel continues:

“I was five years old when the queen became with
child” (312)

3. The Iberian prince and princess were separated al-
ready in childhood and, similarly to Tariel and Nestan in the
India of the MPS, saw each other only after a long time of
separation, and again, like Tariel and Nestan in the India of
the MPS, the dramatic knot of the Iberian story was tied in
the English play: Tariel fell head over heels in love with
Nestan. The same happens in the play of Beaumont and
Fletcher. The Iberian king was disconsolately charmed with
the sight of the princess – a tragic knot was tied.

4. The likeness goes deeper. The quick and inordi-
nate emotion of the sudden love is followed by the physi-
cal enfeeblement and mental confusion of the Iberian
prince – described in detail by Beaumont and Fletcher.
He seemed to be deprived of the faculty of speech. The
princess implores him, ”Do not stand as if you were dumb;
say something” (p. 31). The closest adviser and com-
mander says to him: Answer her something: ”A tree would
find a tongue to answer her” (p. 31). Arbaces’ conduct,
questions and demands became irrelevant to the situa-
tion. His attendants and friends ask, “What, is he mad?”
(p. 32). Upon recovery, Arbaces himself says. “I pray
thee, hear me, if thou canst. Am I not a strange weight?”
“Why, my legs refuse to bear my body!” (p.39). His clos-
est adviser begs him “Pray you, go rest yourself”(p.39).
The same happens in the MPS. The quick emotion of
love deprived Tariel of bodily strength and mind:

“I fell, I fainted, force was fled from mine arms
and shoulder. When I came back to life...
I lay in a fair bed in a great chamber” (336; 337).
Thus, not only do the principal temporal and spatial

coordinates of the frame of the romantic intrigue of the
English play coincide with the frame of the love intrigue
of the Indian story of the MPS but the tying of the knot
of both dramatic works takes place almost identically.

Hence the argumentation of the relation of Beau-
mont and Fletcher’s “A King and No King” to the plot of
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Rustaveli’s MPS may be considered completed.
It is this central plot of the MPS, and the dramatic

knot tied like this story that Beaumont and Fletcher turned
into an absolutely independent tragicomedy of a differ-
ent idea, problems and interest, and which is considered
one of their classic examples in this genre[2;8;3]. A sub-
ject built on temporal and spatial coordinates similar to
those of the Indian plot of the MPS turned into a typical
Beaumont and Fletcher tragicomedy. I should note also
that in this already independent subject of tragicomedy
occasional facts of the literary subject of the MPS seem
to occur. Further reminiscences from Rustaveli’s Indian
literary space seem to be obvious, making me persis-
tently wonder whether they are all casual.

Thus, the statement of love of the young king and
the princess comes from the latter. The king, gone to war
for a long time, is repeatedly informed from home about
the beauty of his sister and her favourable attitude to
him. At their first meeting the princess declares to Arbaces
her great loyalty and love for him, asking for a response,
as it were. The initiative of the declaration of love be-
tween Nestan and Tariel also comes from Nestan. This is
a regularity of Rustaveli’s romance: the love of the other
pair in his poem develops in the same way.

A woman’s letter figures in the love between Arbaces
and Panthea. Gobrias (who turns out to be the king’s real
father) – the adviser of Arbaces and temporary ruler of the
country, who is entrusted with the protection of the prin-
cess – advises the lady to write a letter to Arbaces and
personally hands the letter to the king. The woman’s letter
in the love of the Indian pair in the MPS – and here too, at
the start of the love intrigue – is of essential significance.

According to Beaumont and Fletcher’s play, it is
Arbaces who introduces the young king of a
neighbouring country – the would-be future husband of
the princess – to the Iberian court; he starts prepara-
tions for the wedding, informing the palace about this.
But he is immediately forced to remove this lover by
sending him to prison. The situation – albeit specific – is
analogous in the India of the MPS: Tariel is charged with
according a royal reception to the prince of a neighbouring
country, invited to be Nestan’s bridegroom. He, too, is
forced to rid himself of a rival by killing him.

When one familiar with the subject of Rustaveli’s poem
reads “A King and No King”, some episodes of the fight-
ing valour of the king in the play evoke reminiscences of
Tariel’s heroic deeds in the MPS, in particular, the return
of Arbaces to Iberia after a brilliant victory over Armenia,
bringing the defeated king with him, will doubtless recall
the triumphant return of Tariel to India with the captured
king of the Khatavians, following his rout of the latter.

A closest friend of Arbaces, and a commander, gaz-
ing at the king whose mind is dimmed with love and is
enfeebled bodily, recalls this king’s entry into an unequal
war a few days earlier thus: “He, that had seen this brave
fellow charge through a grove of pikes but t’other day,

and look upon him now, will ne’er believe his eyes
again”(p.56). The reader familiar with the MPS, will, with-
out fail, recall Tariel’s unequal war against the Khatavian
army: “When I came near they looked at me: ‘He is a
madman,’ said they. I, strong-armed, made my way thither
where the main body of the army stood; I pierced a man
with my lance, his horse I overturned, they both departed
from the sun (i.e.; life), the lance broke, my hand seized
(the sword); I praise, O sword, him who whetted thee
(431). “I swooped in like a falcon among a covey of grey
partridges, I threw man upon man, I made a hill of men
and horses, the man thrown down by me spins like a
dragon-fly; I completely destroyed at one onslaught the
two front squadrons” (432).

The finale of “A King and No King” – conformably
to Beaumont and Fletcher’s usual style – is happy, yet it
has its specificity: two happy pairs leave the scene hand-
in-hand – ready for the wedding: Arbaces, reared to be
king of Iberia, and the real princess, and the King of
Armenia Tigranes and his faithful bride Spakonia sent
by Tigranes to the Iberian royal court to thwart his wed-
ding the princess. Let me remind the reader who is little
versed in Rustaveli’s work that in the finale of the MPS,
too, we have two weddings of happy pairs: the person
reared to be king of India and the real princess, and that
of the Arabian royal pair.

The experience of comparative literary studies shows
that it is not only the principal plots of literary subjects
that are migratory but individual subject episodes as well.
They easily become migratory both by written and oral
means – often without a definite address. Hence, some
of the coincidences, attested in the foregoing, between
the subject episodes of the MPS and “King and No King”
may be accidental. But is all this taken together, acciden-
tal? In my view, it is more important to give a thought to
the ideal impulses of tragism and comism of Beaumont
and Fletcher’s play. Did the Indian romantic story of the
MPS provide impulses for the tragism and comism of the
theme embodied in “A King and No King”?

The main axis of tragism in this play by Beaumont
and Fletcher rests on the psychological burden of the
sin of incest. Could the love of Tariel and Nestan serve
as an impulse to the foreign reader to recall or pose this
theme or problem? I think, it could. The love between
Tariel, the adopted son of the king and queen, and their
real offspring Nestan may have given an impulse to a
foreign mind to invent the theme of incest: Tariel – like
Arbaces of the English play – was being reared as prince
from his childhood. Tariel and Nestan were being reared
for seven years as siblings at the royal court; they os-
tensibly belonged to a single royal house. However, there
indeed is an impulse in it for an outsider’s eye to remem-
ber incest. And the sin of incest did cross the minds of
Beaumont and Fletcher. But, noticing that it is not clearly
defined in this subject plot, the authors “corrected” the
frame of the Indian history of the MPS towards adding
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elements of tragism in the psychological interpretation
of this sin. They concealed to the prince and princess
that they were not siblings and by demonstrating their
not being siblings, they allowed their marriage.

The very title of Beaumont and Fletcher’s play con-
tains the idea of comism: “A King and No King”. Did the
Indian story of the MPS give any ground for putting this
theme forth? I believe, it did. The point is that Tariel is
not king of India. (Whether he was entitled to kingship
is another matter). To be sure, he was adopted by the
king and the queen but when a daughter was born to
them, the latter revealing her high capacities, they re-
turned the adopted son to his father. Furthermore, fol-
lowing the demise of his father, Tariel was appointed
commander-in-chief of the country and he acquitted him-
self well in the new duty. Nevertheless, according to the
poem, Tariel reveals his claim to the Indian throne.This
dilemma is intensified further by the stand of Rustaveli
himself: he repeatedly refers to Tariel as king of India.
This is done not only by the characters of the poem but
the author as well. Thus, “The King of the Indians mer-
rily spoke somewhat with Asmat’h”(1338). “The King of
the Indians, with uplifted hand, joyously shouted this”
(1339). Herein lies the impulse for the comic theme, which
may take the following shape: a King and no King. In
order for the impulse stemming from calling the com-
mander-in-chief of India a king should really turn into a
theme of comism: a king and no king, Beaumont and
Fletcher will give the subject of the play a different de-
velopment: they indeed make the adopted Iberian prince
king, have him fight a war under the king’s title, then let
it be known that he is not the true successor to the
throne, making him utter these words as a finale: “I am
proved No King”(p.87).

Finally, about the names of the characters of Beau-
mont and Fletcher’s play. It is generally believed that the
English authors of “A King and No King” borrow the
personal names from the works of Greek and Roman
chronographers and historians[2;3]. The principal of these
historical sources are: Xenophon’s Cyropoedia or the his-
tory of the structure of the state of Cyrus, Tacitus’ An-
nals, Plutarch’s Lives, and the descriptions of the cam-
paigns of Alexander the Great. However, the play’s char-
acters bearing names stemming from these sources
(Gobrias, Tigranes, Mardonius, Bessus ...) in no way re-
semble their prototypes, or their adventures and geographi-
cal area of action. At the same time, Beaumont and Fletcher
clearly endeavour to bring the history acted out at the
Iberian royal court in some way close to historical Iberia.
From this point of view, the fact of a war Between Iberia
and Armenia, which did take place in the 1st cent. A.D. and
is described in Tacitus’ Annals, is striking. However, the
victory of the Iberians over the Armenians, as given in the
play, does not resemble in any way the facts of historical
sources – neither by the names of the kings of the bellig-
erent sides nor by the stories of the hostilities. Yet the

desire of the English playwrights to get close to Iberia is
obvious: the name of one of the nobles at the Iberian
royal court is Bacurius or Bacurias. This name is also bor-
rowed from historical sources, being obviously the name
of an Iberian king or his descendant, a Roman commander
at the confines of Palestine. It is referred to in Tyrranius
Rufinus’ Historia Ecclesiastica (Lib. I, cap X), as well as
in the “Ecclesiastical History” of Gelasius of Caesarea.
This Bacurius is credited with telling the story of the
Christianization of the Iberians. The choice of the name of
the Armenian king Tigranes by the English playwrights is
also significant. Several Armenian kings of various ep-
ochs are referred to by this name in Greek and Roman
historical sources. In this case Beaumont and Fletcher must
have been more familiar with the Armenian Prince Tigranes
mentioned in Xenophon’s Cyropoedia.

Thus, two trends are noticeable in the choice of the
names of the characters of “A King and No King”: the
names are borrowed from historical sources and – wher-
ever possible – adapted to the realities of Iberia and Arme-
nia. From this standpoint, the names of the principal pair
in love – the prince and the princess – are important:
Arbaces and Panthea. English researchers again find the
latter name (Panthea) in Xenophon’s Cyropoedia. She is
the most devoted wife of one of Cyrus’ comrades-in-arms,
commiting suicide over the body of her husband who dies
a hero’s death in battle (Institutio Cyri, VII, 3)[9]. Why
should have Beaumont and Fletcher chosen the name of
the spouse of the petty king of a region allied to the Per-
sian King Cyrus, who lost his life in the war with the
Egyptians, as the name of the happy princess of their play
who was about to marry? I believe, this choice was due to
the name Panthea itself. If – as I contend – the plot of “A
King and No King” was suggested by the love of Nestan
and Tariel of the Indian story of the MPS, then it cannot
be surprising that the panther – symbolic name of Nestan,
in whom Rustaveli sees an embodiment of panther, clad-
ding the enamoured Tariel in a panther’s skin to symbolize
this, and calling the poem The Man in the Panther’s Skin,
be given to a character of the English play – inspired by
Nestan’s romantic story. The vepkhvi of Rustaveli’s poem
is associated with panther in an English reader’s mind.
Panther may be the name of that beautiful princess, deriv-
ing from the romantic story of Nestan, conceptualized in
the image of a panther. Here I wish to remind the English
reader of Tariel’s words: “Since a beautiful panther is por-
trayed to me as her image, for this I love its skin, I keep it
as a coat for myself”(639). Beaumont and Fletcher’s choice
of Panthea from Xenophon’s Cyropaedia as a name for
the princess explains their choice of Arbaces as the name
of the enamoured Iberian king. Now, the heroically dying
husband over whose corpse the Panthea of the Cyropoedia
committed suicide, was called Abradatas. This name served
as an impulse for choosing the name of the prince
enamoured of Panthea in the English play. But, naturally
enough, the playwrights don’t wish to transfer the pair of
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characters of the tragedy taking place at Cyrus’ court to
their own work of an absolutely different design and, in
order to link it with Georgia they modify it according to
the Iberian King Artag’s name, attested in historical sources
but in an absolutely different period. Researchers point to
the resemblance of the name of the Iberian King Artag (1st

cent. A.D.) with Arbaces of Beaumont and Fletcher, largely
because the historical source in which this name is men-
tioned, viz. Eutropius Flavius’ descriptions of the cam-
paigns of Lucullus and Pompey, were already translated
into English in the 16th century, the name of the Iberian
King appearing in it as Arthaces [2].

The doubt that may arise in an English researcher of
“A King and No King” in connection with the suggestion
of a link between the name Panthea and panther and via
this with the MPS may be connected with the originality
of the title of Rustaveli’s poem and in general the attach-
ment of such essential importance to the simile of Nestan
and the panther. In my view, the title of Rustaveli’s poem
– Vepkhistqaosani (“The Man in the Panther’s Skin”) –
must have been given by the author. However, the main
thing is that from the early 17th century, when Beaumont
and Fletcher were writing their play, manuscripts of
Rustaveli’s poem were extant in Georgia, in which we find
unequivocal indication to its title, Vepkhistqaosani (“The
Man in the Panther’s Skin”). On the other hand, the
conceptualization of the panther as Nestan’s image and
symbol is one of the principal and essential axes of
Rustaveli’s imagery. This symbolism is not only directly
indicated in Tariel’s words quoted above but in a number
of other passages of the poem: Rustaveli’s comparison of
the wrathful Nestan with a panther; the capture of a pan-
ther by Tariel to kiss it, and so on.

Georgian literary critics may question the doubtless-
ness of taking Rustaveli’s vepkhi for ‘panther’ by the
English playwrights. Why should Beaumont and Fletcher
translate Rustaveli’s vepkhi as ‘panther’ rather than ‘ti-
ger’ (as established in Georgia, largely through Russian
translations)? As is known, the MPS had not been trans-
lated into English by that time.Yes, in Beaumont and
Fletcher’s time the MPS had not been translated into
English. But when it was translated – three centuries
later – it was called “The Man in the Panther’s Skin”.
Rustaveli’s vepkhi was translated as ‘panther’ by all En-
glish translators of the MPS: of these three were English
by birth: Marjory Wardrop, Katharine Vivian and Robert
Stevenson. The latter even devoted a special commen-
tary to this question [10]. Thus, it may be assumed that
at the beginning of the 17th century English playwrights
could have understood Rustaveli’s vepkhi in the same
way as English translators did three centuries later. Judg-
ing by facts, we may be positive in stating that Beau-
mont and Fletcher must have understood Rustaveli’s
vepkhi as denoting ‘panther’. The point is that if we take
the fact for granted that the English playwrights were
aware of the MPS, it should also be assumed that they

had a Georgian translator, consultant or narrator of the
story. Therefore, they must have had the same idea of
Rustaveli’s vepkhi as in old Georgia, to be more precise,
in 16th-century Georgia. Now, old Georgian sources point
out that vepkhi denoted ‘leopard’ or panther. This is the
situation in the Georgian translations of the biblical books
– in the texts of the Old Testament (e.g. Isaiah 11.6) as
well as the New Testament (e.g. The Revelation 13,2).
The same is the case with the Georgian translations of
other monuments of ecclesiastical literature (e.g. of Basil
the Great’s Hexaemeron). The same situation is attested
in works translated from the Persian (“Visramiani”, “Kilila
and Damana”). The tiger of foreign languages was trans-
lated into Georgian as jiki. The interchange of the mean-
ing of these names (vepkhi and jiki) should be presumed
from the 19th century. To revert to the time of Beaumont
and Fletcher. Some 17th century Georgian manuscripts of
the MPS are illumined with miniatures. In all of them (e.g.
H-599; S-5006) vepkhi (and Tariel’s panther skin) is de-
picted as an animal with spots (and not stripes), pointing
to a leopard or panther. Thus, including the early 17th

century, Rustaveli’s vepkhi, implies the predatory animal
that was called panther or leopard in English.

My suggestion of a possible hint at panther in Beau-
mont and Fletcher’s Panthea as a symbolic image of her
prototype Nestan rests on one more circumstance. Of
course, Beaumont and Fletcher almost never give a direct
indication of the source of the plots of their plays, yet
they do not eschew intimating it. For example, one play by
John Fletcher, whose source of its subject is a novel by a
Spanish writer “The Tragic Poem of the Spanish Woman
Gerardo”, is addressed by the authors to Spain, and its
title is “A Spanish Priest”. There are many more such ex-
amples. Furthermore, it is not alien for John Fletcher to
name his characters by the semantic principle, or selection
of personal names according to meaning. Thus, e.g. the
characters of his play “Wit Without Money” bear such
names as Lovegood, Heartweal, and many others. Thus,
in my opinion, when Beaumont and Fletcher chose
Panthea, a well-known name in Classical onomasties, as
the name for the Iberian princess, they must have borne in
mind the outward resemblance, or its near identicalness,
with the English word ‘panther’, for the name is given to a
princess whose prototype is her counterpart of the Ibe-
rian poem “The Man in the Panther’s Skin”, panther being
a symbolic image of that princess.

Thus, the plot framework of the celebrated play by
Beaumont and Fletcher, “A King and No King” is based
on the love story of Nestan and Tariel of Rustaveli’s
MPS. It also appears that the story did not come to the
attention of the English playwrights as some remote, mi-
gratory hearsay story. The authors seem to have been
more or less acquainted with the MPS. But from where
and how? The present level of study of the life and ac-
tivities of Beaumont and Fletcher does not allow to make
any significant suggestion.
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To return again to the resemblance of the frame of
the plot of  “A King and No King” and its temporal and
spatial coordinates with the MPS. The relations I have
pointed out remain within the boundaries that existed in
works of European literature of the period, in particular
those of Beaumont and Fletcher, between the plot frame
and its source. Hence, the assertion of the existence of
the relation should not develop into discussion of liter-

ary influence. We are dealing with a typical phenomenon
of the works of Beaumont and Fletcher: some story, the
relation with which will become apparent with more or
less intensity, gives impulse to the subject scheme or
subject facts on which the plot is based. But in every
case a new work is created, with a new subject, different
ideal purpose, and reflecting different problems with a
different genre.

literaturis istoria

rusTvelis vefxistyaosnis kvali Seqspiris TeatrSi
(me-17 saukunis dasawyisi)

e. xinTibiZe

akademiis wevri, ivane javaxiSvilis Tbilisis saxelmwifo  universitetis qarTuli literaturis instituti

inglisur literaturaTmcodneobaSi ucnobadaa miCneuli fabulis wyaro Seqspiris memkvidreebis
f. bomontisa da j. fletCeris piesisa `mefe da ara mefe~, romlis moqmedeba iberiaSi anu
saqarTveloSi mimdinareobs.

statiaSi warmodgenilia axali Tvalsazrisi da argumentireba imisa, rom `mefe da ara mefis~
fabula emyareba rusTvelis vefxistyaosans. es Tvalsazrisi – rusTvelis vefxistyaosnis evropul
samyaroSi SeRwevisa, dReisaTvis gamovlenili faqtebiT damkvidrebul TariRs ori saukuniT ukan
gadaswevs – me-17 saukunis dasawyisSi. meore mxriv, dadgindeba inglisur literaturaTmcodneobaSi
dRemde amoucnobad miCneuli f. bomontisa da j. fletCeris piesis `mefe da ara mefis~ fabulis
wyaro – rusTvelis vefxistyaosani.
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Between 550 and 539 B.C. the Persian King Cyrus II
(559–530 B.C.) succeeded in liberating his country from
the yoke of the Medes’ sovereignty, conquering the
Lydian Empire of Croesus and assuming power also in
the Neo-Babylonian Empire of Nabonidus. By this the
impressive rise of a really universal empire, the first in
the history of mankind, took place that included all the
previous countries of the Ancient Near East with an ad-
vanced civilization. Under Cyrus’ successors the fron-
tiers of that new Persian Empire were pushed still further
forward, since Cambyses II (530–522 B.C.) subjugated
Egypt and the neighbouring countries to the south and
west, and Darius I (522–486 B.C.) from another branch of
the ruling dynasty could extend the borders also towards
the east, north and west. During the reign of that king, in
the time of its greatest extension, that empire encom-
passed, as we can read in two of his inscriptions1 (DPh
5–8, DHa 4–6), the countries “from the Scythians who
(are) beyond Sogdiana, from there as far as Nubia, from
the Indus province, from there as far as Lydia”. The large
number of the peoples who were united in that empire –
on the one hand Persians, Medes, Parthians, Sogdians,
Bactrians and other Iranian-speaking tribes, on the other

hand Elamites, Babylonians, Assyrians, Arabs, Egyptians,
Lydians, Armenians and the rest of them – is plainly re-
flected in the various surveys of the Empire’s countries
and peoples preserved in the form of lists of names (with
fairly varying numbers though) as well as of figurative
representations. As regards those depictions there are
well-known the tribute-bearers portrayed in the reliefs of
the audience hall (the so-called apadâna) at Persepolis,
the throne-bearers on the façades of the royal tombs at
Naqsh-i Rustam and – in Egyptian style, but showing a
fusion of Egyptian and Achaemenid ideas – the figures
depicted on the base of the large (larger than life-size)
statue of Darius I found at Susa, which seemingly are
supporting the ground on which the king stood2. But
though all those peoples were dominated by the Per-
sians, the Persian language of that period, which in lin-
guistics is called Old Persian and which was the mother
tongue of the kings themselves, never spread all over
that vast empire3. This perhaps surprising fact means
nothing else than that the language of the rulers never
became the language of the Empire itself.

Old Persian is the language (or at least one of the
dialects) spoken in Persis, the region around Shiraz

1 References to the Old Persian texts follow a system initiated by Kent 1953, but developed further by the present author for
the sake of unambiguity and greater systematization. The English translation of the text quoted here is taken over from Schmitt
2000, p. 64.

2 The most comprehensive study of the base of that statue is still found in Roaf 1974.
3 The linguistic situation of the Persian Empire and the use of the various languages are dealt with, e.g., by Schmitt 1993 and

1998; Stolper 2005 and Stolper and Tavernier 2007, pp. 18–25; moreover, cf. Briant 2000 for multilingual texts and Briant 2001
for the situation in Asia Minor.
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(where Pasargadae and Persepolis are situated) and the
modern province of Fârs. It belongs to the family of the
Iranian languages and according to the dialectological
classification is part of the south-west group of that lan-
guage family4. But the form of Old Persian as it is at-
tested in the official and partly programmatic royal in-
scriptions never was spoken, since it is an artificial form
of language with a lot of stylistic figures, with archaic
forms and words and with several borrowings from an-
other Iranian language which only in a few particular
cases can be determined as of Median origin5. Colloquial
Old Persian as spoken at the time of Darius or his son
Xerxes (486–465 B.C.) was much more advanced anyway
in its linguistic development (e.g., by the
monophthongization of older diphthongs) as one can see
in Old Persian words and names reflected in foreign lan-
guages (its so-called collateral tradition)6.

In the sphere of its use Old Persian is entirely restricted
to the Great Kings, in practice it is the language of
Achaemenid kingship and serves together with the cunei-
form writing system elaborated specially for it7 only the
kings’ prestige and representation purposes. Such purely
representative use of the Old Persian script and language
for decorative purposes as it were can be seen already from
the fact that several of those inscriptions were not at all
meant for reading for the simple reason that they had been
engraved at a dizzy height on inaccessible rock faces or
had been set into the foundations of the royal palaces. But
it is of little importance that texts such as the great inscrip-
tion DB next to Darius’ relief at Mount Bîsutûn (which is
the most famous example of that kind) could not be read,
since Darius himself expressly stated (DB IV 91f.)8 that for
making known his message he sent that text everywhere in
the countries of his Empire, to be precise, sent away copies
of it in the various languages of the subject peoples. We
see this information confirmed by the fragments of a
Babylonian version of DB that have been excavated in
Babylon and by scraps of papyrus with a younger copy of
the Aramaic translation of the Bîsutûn text that came to
light in Upper Egypt. Such Aramaic versions of the royal
texts, written on papyrus or parchment, easily could be
spread over the empire, but as they were written down on
rather transient material, only meagre remains have survived.

The Old Persian language is inseparably combined
with Old Persian cuneiform writing which was of no sig-

nificance in everyday life, but was used only “for show”,
as becomes evident also from the aesthetic criteria fol-
lowed at its creation. We see this assertion reinforced by
the fact that inscriptions are found without exception on
solid objects, mostly on rocks and stone or metallic tab-
lets, some also on other stone objects (vessels, weights)
and more rarely on clay tablets – only quite recently one
single Old Persian text, though unfortunately scarcely
understood, has been detected by Matthew Stolper even
among the many thousands of Elamite administrative texts
from the Persepolis Archive9 –, but obviously Old Per-
sian was never written on parchment, papyrus or similar
stuff, for which other writing materials than hammer and
chisel were used and on which one did scribble in a more
running handwriting. The major part of the royal inscrip-
tions comes from the Empire’s core, chiefly from the royal
capitals in Persis (Pasargadae and, since Darius I,
Persepolis with nearby Naqsh-i Rustam, the cliff with the
royal tombs), Elam (Susa) and Media (Ecbatana = mo-
dern Hamadan). Among the most important texts from
the other countries are Darius’ inscriptions from his Suez
Canal (since a prestigious enterprise like that structure
required appropriate representative appreciation), the in-
scription on the large statue of Darius I, that was exca-
vated at Susa, but as we learn from the text itself, had
been manufactured in Egypt, and also a rock-inscription
of Xerxes from Lake Van obviously ordered on the occa-
sion of a visit of the King in Armenia.

Already these remarks make one thing perfectly clear:
Old Persian was never used for the administration of the
Achaemenid Empire. The official language of the Empire’s
strictly organized administration on the contrary was the
Aramaic language, as it was already in the centuries before.
For in the period of the Neo-Assyrian Empire, when the
small states of the Aramaeans in Syria and Upper
Mesopotamia came under the influence of that Empire and
when on the other hand more and more Aramaeans had
come to Mesopotamia, that the Semitic language had widely
spread and thus had become, especially under King Sargon
II (721–705 B.C.), a lingua franca in the Ancient Near East
and the language of international diplomacy. This develop-
ment was combined with a change in the script used, since
the Aramaeans brought with them their own writing system,
which had been developed from the Phoenician script and
was superior to the age-old cuneiform script, since one

4 A comprehensive handbook of the Iranian languages is Schmitt (ed.) 1989; there are both a survey of the Old Iranian
languages in general (pp. 25–31) and a sketch of Old Persian (pp. 56–85), each authored by the editor.

5 The problems concerning the evidence available for the language of the Medes are dealt with in great detail by Schmitt 2003.
6 A clear example is found in the name of King Xerxes himself, if one compares two-syllable Gk. Xérxçs  and Elam. Ik-še-ir-

ša with four-syllable OPers. Xšaya-ršâ.
7 The history of the monument at Mount Bîsutûn makes it absolutely clear that originally there were planned only Elamite

captions to the figures of the relief and an Elamite inscription; and even the first extension (with the Babylonian versions) did not
yet present Old Persian letterings.

8 A new edition and an English translation of the Old Persian texts of the Bîsutûn inscriptions may be found in Schmitt 1991.
9 This sensational find of an Old Persian administrative record has been edited, very well documented and sensibly com-

mented upon by Stolper and Tavernier 2007.
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needed not even two dozens of different signs for spelling
out the single sounds of the words. Thus the Aramaic lan-
guage and script became the leading means of communica-
tion in the Persian Empire as regards the regional adminis-
tration of the Empire’s single countries and the interregional
correspondence from the centre to the various countries as
well as between them. The use of that language made it
possible to surmount the many language boundaries within
the Empire and therefore made the contact between the many
different peoples much easier, without impairing their own
languages in one way or other. For we see that in the diffe-
rent regions of the Empire at the same time also locally or
regionally spread languages were used aside from the Ara-
maic language at least in a restricted extent, especially where
Aramaic had not yet gained acceptance in pre-Achaemenid
times. Such languages with only local or regional signifi-
cance were, e.g., Elamite in Elam, Babylonian in Southern
Mesopotamia, Egyptian in Egypt, and after all in Asia Mi-
nor Greek as well as Lydian or Lycian, which all in multilin-
gual texts are brought together with Aramaic.

From the very beginning, i.e. from the first occur-
rence of the Old Persian cuneiform writing in Darius’
Bîsutûn inscription of 521/20 B.C., the proclamations of
the Persian Great Kings mostly were written in three lan-
guages; and where a certain order of precedence or hier-
archy can be made out among the three versions, that is
not in accordance with the chronological order of their
origin (as it is the case with the Bîsutûn texts), they al-
ways are in the fixed sequence Old Persian – Elamite –
Babylonian. The Old Persian language as the kings’
mother tongue has priority. Elamite is entitled the second
place since it is the very old language of that civilized
people, which was the first victim of the Persians’ expan-
sion. That also the Babylonian language was included in
that triple canon, notwithstanding the fact that at that
time in practice it was without any significance outside
of Babylonia, can be interpreted only as meaning that
the Achaemenids regarded themselves the legitimate suc-
cessors of the Assyrian and Babylonian kings even after
Cyrus II, who had emphasized this attitude quite clearly
in his most important inscription on the famous Cyrus
Cylinder10, which like many other royal inscriptions has
something of a propagandistic nature. But it must be
underlined here that the Babylonian versions of the tri-
lingual texts owing to strong influence of Old Persian
and/or Elamite stand out for a great deal of striking loan-
translations (calques), so that the old language tradition,
which is still perfectly evident in the Cyrus Cylinder,
seems deliberately cut off by Darius and his successors.

With this policy of information (as we call it nowa-
days) the Persian Kings intended to take up ancient

Mesopotamian traditions of epigraphy. In all, it becomes
perfectly clear, that that trilingualism of the royal inscrip-
tions is politically motivated. In several cases further
versions in one of the regional languages are added to
the three cuneiform inscriptions (and to the Aramaic text
made known all over the Empire), though the fortuitous-
ness of tradition and preservation often leaves the mat-
ter in suspense. Good examples are the inscribed stelae
of the Suez Canal and the inscriptions on the statue of
Darius, in all of which a fourth text is added to the three
cuneiform versions, written in Egyptian hieroglyphs and
as regards its length in exact agreement with the total
volume of the three cuneiform inscriptions. The text’s
two halves of equal size may either be written on two
sides (front and reverse) of one and the same stone (as it
is the case with one of the Suez stelae, viz. that of Kabrît)
or be arranged side by side in a symmetrical manner,
whether on two parallel stones or on one and the same.
The one alternative is attested on the two stelae of Tell
el-Maskhñta (at the Suez Canal), the other on the statue
of Darius whose ankle-length robe shows on the left (as
seen from the observer) four folds with ten lines of cu-
neiform and on the right four folds with hieroglyphs.

In the short trilingual cuneiform text of the Suez stelae
we read only a concise account of Darius’ work, whereas
the additional part of the Egyptian text consists of a com-
plete listing of all the Empire’s countries and peoples as
well as a much more detailed description of the canal-
building, in which its importance is particularly stressed.
The hieroglyphic text of the statue is characterized on the
other hand by formulations that follow the tradition of
Egyptian monumental inscriptions. In part we have to do
even with something like a hymn of praise of the pharaoh
in classical Egyptian language, to which only at the end
has been added a vernacular passage in Demotic language
with the actual titles of Darius in literal translation. The
preceding main part of the text, on the contrary, features a
long series of often rather metaphorical titles as they were
typical of the Egyptian pharaohs: “King of Upper and
Lower Egypt”, “personification of Rç”, “son of Atum”,
and similar. In all, these are titles which the Achaemenid
Kings (of the 27th Egyptian dynasty) as the legitimate
successors of the pharaohs were entitled to.

The same distribution of a longer fourth text added
to the three cuneiform versions we must assume in my
opinion also for the two inscribed stelae11 that accor-
ding to the information given by Herodotus (4,87,1–2)
Darius had ordered to be put up on the occasion of cros-
sing the Bosporus. Since those two stelae, the one in-
scribed with cuneiform characters (or Assýria grámmata
as the Greeks usually called them12) and the other one

10 The most recent treatment of that text is in Schaudig 2001, pp. 550–556.
11 I have treated this topic in some detail already in Schmitt 1988, pp. 32–34.
12 For a discussion of the Greek expression Assýria grámmata and of the question what the Greeks did know about cuneiform

writing see Schmitt 1992.



The Languages of the Multicultural Achaemenid Empire 163

Bull. Georg. Natl. Acad. Sci., vol. 175, no. 4, 2007

with a text in Greek letters, are no more extant, we can
say (or guess) hardly anything about their content. But
we scarcely make a mistake if we imagine the situation to
be comparable with the Suez stelae, particularly since
Herodotus says also something about an enumeration of
the Empire’s peoples, which we have to insert then into
the more detailed Greek text. Above all we must conclude
from such evidence, however, that royal inscriptions that
originated outside the core area of the Persian Empire
and are destined only for some special region, usually
were written not only in the three common (cuneiform)
versions, but as well in an additional fourth text drawn
up in the regional language concerned (Egyptian, Greek
or whatever).

It is a matter of course, however, that the question
arises, how those additional versions apart from the tri-
lingual cuneiform inscriptions came into being and from
what language they have been translated. In order to
judge this problem we are given a decisive hint by an-
other Greek inscription the authenticity of which is not
undisputed, although the formulation and phraseology
found in it must have a real background and cannot be
dismissed just as a pure invention. It concerns an in-
scribed stone from the vicinity of Magnesia on the Me-
ander with a late copy (dated to the reign of Emperor
Hadrian) of the Greek version of a letter King Darius I
sent to a certain Gadatas, about whom nothing else is
known, surely a local official or deputy, but hardly (as
some scholars had suggested) the satrap of that prov-
ince. In the Greek text of that so-called letter of Gadatas
the phrase péran Euphrátou “beyond the Euphrates” is
attested for denoting the area between the River
Euphrates and the Mediterranean Sea, i.e. roughly Syria,
Phoenicia, and Palestine. The Eastern perspective of that
expression (and I mean not only the East–West orienta-
tion of it) becomes evident from the simple reason that in
the Greek language something of that kind is entirely
unusual; a similar formulation we find only in the transla-
tion of the Old Testament book Ezra (4,10) where the
Septuagint version’s expression péran toû potamoû “be-
yond the river [scil. Euphrates]” is easily explained, how-
ever, as the exact rendering of the Aramaic original. For
the phrase in question is known from both Babylonian
(eber nâri) and Aramaic (‘abar naharâ’). In any case
that expression therefore comes from the East, and since
it is absolutely foreign to the Achaemenid Persian geo-
graphical terminology, in the end it is evidently an Ara-
maic pattern on which it is based.

With this, our discussion has come back again to
Aramaic, that remained the official written and adminis-
trative language as long as the Achaemenid Empire ex-
isted and obviously well over its decline. The Aramaic
language made it possible to get over the many language
boundaries within the Empire and thus proved to be a

suitable means of communication – the only alternative
would have been to make use of a non-verbal medium,
e.g. visual arts and their pictorial “language” – and a
comfortable tool for easier contacts between the Empire’s
numerous peoples. Therefore this special form of the
Aramaic language usually and not by accident is called
Imperial Aramaic (in German “Reichsaramäisch”), with a
term that was introduced by Josef Markwart, but in the
end is based on an idea developed half a century before
by the French Semitist Charles Clermont-Ganneau. That
scholar had smoothed the way for understanding the
linguistic stituation within the Persian Empire in general
when interpreting the fragments of a papyrus preserved
in the Egyptian Museum of Turin (A5.313) as belonging
to a letter which the Egyptian Pakhim (phym) had written
to the Iranian (perhaps Persian) Mithravahisht (mtrwhšt),
whose ethnic origin becomes clear from their names. Now
if an Egyptian at that time wrote to a Persian neither in
the Egyptian nor the Persian language, but made use of
a third language, in this case Aramaic, then this proves
that in the 5th century B.C. the Aramaic language had
taken the function of an administrative language of the
Empire in its entirety, that means: also in those regions
where it did not yet have it in pre-Achaemenid times.

This conclusion that all the activities of scribes, clerks,
archivists etc. were in the hands of Aramaeans as the Per-
sians had found them in the Assyro-Babylonian tradition,
could be strengthened by further observations in hun-
dreds of Aramaic texts: letters, contracts, official accounts,
graffiti, tomb and other inscriptions, particularly by obser-
vations concerning the form of address or dates after Per-
sian Kings. An especially informative and presumably the
most striking evidence of that kind is the collection of the
so-called letters of Arshama (A6.1–16). Most of them are
letters written by the then Persian satrap of Egypt, the
Persian Arshama (’ršm), and several of them are addressed
to other Persians; nevertheless those letters are written
not in Persian, but in the Aramaic language. One should
qualify that statement, however, by the reservation that
not all Aramaic texts from Achaemenid times have been
written in Imperial Aramaic; on the contrary we find other
Aramaic dialects as well used chiefly in private letters and
non-official documents, the language of which clearly dif-
fers from the administrative language in that the Persian
influence on syntax and lexicon is much less marked there.

Aramaic documents and inscriptions are known for
the period of the Achaemenid Empire from its whole ter-
ritory from Upper Egypt and the Aegaean coast in the
West up to Central Asia and North West India in the
East and with a certain concentration in Persepolis. Most
of the Persepolis material, however, has not yet been
edited, but one has to distinguish here between seal im-
pressions on a good deal of the Elamite clay tablets,
marginal epigraphs on such tablets, graffiti on the re-

13 This is the symbol for the text in question in the now authoritative edition by Porten and Yardeni 1986.
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mains of buildings, inscriptions written in ink on stone
mortars, pestles and plates from Arachosia (modern South
Afghanistan), and finally more than 500 texts on clay
tablets that were excavated together with the much more
numerous Elamite tablets in the fortification wall of the
terrace. A text full of problems is on the other hand the
25-line inscription in Aramaic characters on the façade of
the tomb of Darius at Naqsh-i Rustam, which seems to
have been written, however, only in post-Achaemenid
(Seleucid?) times; but one has to be rather cautious with
such a date since the former reading of a group of signs
as the name of Seleucus (slwk) recently has been
doubted. Be this as it may, the more or less uniform use
of Aramaic script and language in the Empire’s adminis-
tration in the end led to the use of an own Aramaic-
based writing system in later times not only by Persians
and Parthians, but also by Sogdians and Chorasmians
(and surely by other Iranian tribes for which we cannot
prove it). Moreover, it was obviously a stimulation from
Achaemenid Iran that caused the creation of the
sinistroverse Kharoshthî script in the oldest Indian in-
scriptions after an Aramaic model.

The communication between the various administra-
tive organs of the Empire may have taken place in that
way that the orders and announcements of the King or
the (mostly Persian) top officials were enacted in Old Per-
sian, then were translated into Aramaic, were written down
and in this form were sent to the destination, let us say,
the seat of a satrap. For all such communication seem-
ingly proceeded by letters that have been carried by mes-
sengers on those famous major roads right across the
Empire, of which the well-known “Royal Road” from Susa
to Sardis with its 111 post-stations had exceedingly im-
pressed the Greeks (see Herodotus 5,52–54); in any case
only traffic routes of that kind made such a regular and
reliable courier-service possible. In the appropriate office
of the local or regional administration at the destination,
e.g. at a satrap’s residence, the letters or other texts re-
ceived according to what circumstances required then were
either translated or orally interpreted from Aramaic into
the local or regional administrative or vernacular language.

One has always to be aware of this chain of dicta-
tion, recording in Aramaic and oral interpretation into the
particular language needed. Only if one brings to his
mind that in Achaemenid times official documents were
written down in Aramaic script, but read out in different
specific languages – linguists are used now to call that
phenomenon “alloglottography”14 – one is able to com-
prehend the entire meaning of an interesting passage of
the book of Ezra (4,7). There we read about the letter the
Jews had written to King Artaxerxes concerning the res-

toration of the temple in Jerusalem and may first be
startled by a formulation that seems to be redundant when
it says that the letter “was written in Aramaic and has
been interpreted [i.e. read] in Aramaic” (katûb ’aramît
umeturgâm ’aramît). What to the lay reader seems re-
dundant here, in reality was not a matter of course, but
well needed clarification.

That permanent translating to and fro between Old
Persian and Aramaic (as in addition also the translating from
Aramaic into other languages) led to numerous phenomena
of interference, so that in Imperial Aramaic texts the Iranian
influence is quite plainly recognizable (e.g. as regards the
borrowing of particular terms, loan-translations and, of
course, onomastics). And the role of Aramaic as the media-
tor to a third language has become particularly clear in the
case of Egypt, since already Kurt Sethe15 had shown on
the basis of unambiguous examples that the Iranian words
and names attested in Egyptian (hieroglyphic or demotic)
writing went through an Aramaic intermediate stage.

After all we know about Imperial Aramaic, it is not in
accordance with the historical facts at any rate, that the
Persian King had written “to each people in its own lan-
guage”, as we  read in the book of Esther (1,22), in which
it is being said also in quite exaggerated form that the
Empire had 127 provinces from the Indus River to the
Nile and that each of them had used its own script and
language (8,9). But since in that book of Hellenistic times
any close familiarity with the period of the Achaemenid
Empire is lacking, we have to interpret that linguistic in-
formation merely as an idealizing literary topos.

Among the countless Imperial Aramaic texts the
multilingual specimens are of particular interest. Here may
be cited only some impressive examples: There is a bilin-
gual Lydian–Aramaic tomb inscription from Sardis, a
pseudo-bilingual Aramaic–Greek text of the same kind
from Lycian Limyra, where the Greek text, however, only
has been added by the deceased’s great-grandson. In
the case of the trilingual Greek–Lycian–Aramaic inscrip-
tion from the Letoon at Xanthus dealing with the institu-
tion of some cults, differences are to be recognized not
only in the language, but also in the content of the text
and in the attitude to it. Thus it becomes clear that the
Lycian language and text are related to the inhabitants of
Xanthus, the Aramaic to the Persian Empire as a whole
and the Greek to the dynasts ruling at that time over
Lycia, i.e. the Carian Hecatomnids. For Lycia it could be
ascertained, too, from the many sepulchral inscriptions,
which mention the municipal committee responsible for
building and protecting the grave monuments, that the
use of the Lycian language was obligatory in the munici-
pal administration16; and the coins with Lycian legends

14 A cross-cultural discussion of alloglottography in the Ancient Near East (not only in Achaemenid times) may be found now
in Rubio 2006.

15 See Sethe 1916.
16 The use of the various languages (Lycian, Greek, Aramaic) in Achaemenid Lycia was studied on the basis of the sepulchral

inscriptions by Le Roy 1989.
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minted by the Lycian cities confirm this in the best way.
But one has to bear in mind as well that to a certain
extent a cultural shift towards Greek, which strengthened
the position of that language as one of major cultural
prestige enormously, took place at the time in question
(5th/4th centuries B.C.).

Aside from Aramaic also other languages have been
used in “official” texts, with a regional limitation each, as
it seems, and mainly in those areas where the Aramaic
language had not yet taken root before Cyrus II and
Darius I. To this extent we are quite right to speak of a
pragmatic language policy pursued by the Persian kings.
Such languages of only regional importance are, for in-
stance, in Asia Minor Lydian, Lycian and Greek. But apart
from those languages also other indigenous idioms re-
mained in use there as non-official, though written lan-
guages and/or everyday vernaculars. Not rarely we know
them only by some onomastic material or just by name.
The Greek language was of crucial importance as well,
above all in the many Greek cities, as a language of cul-
ture, if we think only of the poetic texts found here and
there in form of epitaphs.

As relatively rich evidence shows, Phoenician could
hold its position in Phoenicia also under Persian rule,
and it is attested elsewhere, too, in the great centres of
trade and along the “international” trade routes to the
Red Sea or even to Arabia. It is little wonder that in part
it got under pressure by the closer related Aramaic lan-
guage, as we see it also from the situation in Palestine
for the Hebrew language, which survived, however, to a
certain extent as literary language and was outside the
greater cities also fairly unchallenged as the colloquial
idiom used in everyday life.

Insofar as the supremacy of the Persians had not
been touched, all the peoples of the Empire had well the
benefit of a certain autonomy, so that each of them could
keep its traditional customs, its religion and language.
Only this is the explanation for the exceptionally rich
evidence of Babylonian texts in Babylonia: on the one
hand in the archives of temples and on the other in the
private archives of the great business-firms with their
enormous amount of juridical and economic documents,
since in both of these fields ancient Babylonian tradi-
tions remained as before.

For most of the peoples of the Persian Empire east of
the Tigris River written records are lacking, even for the
Medes, who were close relatives of the Persians, and this
despite their privileged position. As far as textual evidence
is available, all the other languages spoken in the pro-
vinces of the Persian Empire are put in the shade of Elamite
as regards the number of inscriptions. As already men-

tioned above, that language is attested by inscriptions
not only from Elam proper (especially from the Elamite
capital Susa), but also, and above all, from Persepolis. As
many thousands of clay tablets show, it was there the
administrative language of the Achaemenid court until the
reign of Artaxerxes I (465–425/24 B.C.) and it was written
by scribes who spoke Persian at least as a second lan-
guage. Only in the course of a fundamental administrative
reorganization changing over to other kinds of writing and
to the Aramaic language, the Elamite script and language
were displaced more or less completely and for ever. But
aside from the Elamite tablets (and those in Aramaic; see
above) the Persepolis archives exhibit even isolated
pieces17 in other languages, one each in Babylonian,
Phrygian, Greek and Old Persian (for which see above).
There is nothing surprising in this, however, since the
transfers of (mostly) food rations listed in those tablets
very often are referring to the employees working there.
On that occasion one should mention as well the graffiti
from the quarries above the Persepolis platform, in which
Greek stonemasons have left their marks.

Unfortunately the linguistic situation in that multi-
national state owing to the lack of evidence is known
rather inadequately, the more so since for a reasonable
judgement not only the official texts written for adminis-
trative or representative purposes are of relevance. Ques-
tions like “Who used what language at what place in
what communicative situation for what purpose?” we are
unable to answer, because we know nearly nothing about
what sociolinguists call non-standard idioms. Therefore
we are able to judge only in relatively few cases with
certainty, whether we have to do with an official written
or spoken language, a literary or religious dialect, a lan-
guage of interregional trade and traffic, the vernacular of
private life or the like18.

From the linguist’s view large parts of the Achaemenid
Empire are unknown territories. Notwithstanding, its cha-
racter as a multinational or, better, multiethnic state is be-
yond any doubt. That characteristic is clearly reflected
also in two royal titles used by the Persian Kings, at least
as they are attested for Darius I and Xerxes I: “King of the
countries containing all races” (OPers. xšâyαθiya
dahyûnâm vispazanânâm) and “King of the countries
containing many races” (OPers. xšâyaθiya dahyûnâm
paruzanânâm) respectively. Realizing that language is one
of the expressions of ethnicity, the authors of the
Babylonian versions of those inscriptions did render both
of these variants as “King of the countries of the entirety
of all tongues” (šar mâtâti ša naphar lišânu gabbi) and
thus took well into account that multiethnic state was above
all a multilingual state.

17 For those special items see now the treatment by Stolper and Tavernier 2007, pp. 3–5.
18 For sociolinguistics of the Achaemenid Empire and especially the cultural-historical implications of the use of script and

language see Rossi 1981 and 1986. An interesting model which perhaps may be adapted to the situation of the Persian Empire was
drawn up for pre-Islamic Central Asia by Frye 1991.
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enaTmecniereba

aqemenidTa multikulturuli imperiis enebi

riudiger Smiti*

* saarbrukenis universiteti

(warmodgenilia akademikos T. gamyreliZis mier)

statia mimoixilavs aqemenidTa imperiaSi gavrcelebul enebs da gansazRvravs maT daniSnulebasa
da socialur funqciebs multikulturul saxelmwifoSi.
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